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ICTOPISI CTAHOBJIEHHS PYXY «<HOBOI TEOJIOTI'Ti»:
NEPIOJU3AILLIS, BA3OBI IJEI, CTPATET'TYHI L{IJ1

CrarTs MICTUTH aHaNi3 icTOpii BUHUKHEHHS Ta (QOPMyBaHHS 3aCaTlHWUHX 1/IEH KaTOIHMIILKOTO OOTOCIOBCHKOTO
PYXy «HOBA TEOJIOTis (IHIIA HA3Ba HANPSIMY — «IIOBEPHEHHS JI0 [uKepen»). [lepenictopis BAHMKHEHHS OOrocioBs-
CBKOI TIPOTpaMH JJAHOTO HAIPsMY TIPOaHaNi30BaHa depe3 mpu3My ineit Moranna Axama Mpomnepa, Mopica brornemns
ta [T’epa Pycmo. Y po3Bizri 3ampormoHoBaHo AeTaIFHAHN aHai3 3HAUCHHEBOTO HAITOBHEHHS IOHSTTS «HOBA TEOJIOTis»
Ta CTaBJICHHS JI0 HHOTO SK 3 00Ky OCHOBHHUX HATXHEHHHKIB PYXY, TaK i 3 00Ky iXHiX OTIOHEHTIB — IPHOIIHHUKIB CXOJIAC-
TUaHOI Tpaauii. CTaTTs TakoX MICTUTh BUKIAA Teopii FO. MeTTeneHHiHTeHa PO MOHATTS «HOBA TEOJIOTis K PO
KIacmepHUtl KoHyennt, 0 Tiepeadadae MHOXKWHHICTh BapiaTUBHUX Bi3ii 110710 610:11HOT0, MATPHCTHIHOTO Ta JITYp-
TIYHOTO peHecaHcy. JocmiHUK BUCYHYB ITIO 1/1e10 Ha MPOTHBAry albTepPHATUBHUM 1 3aJ€/(BE JIETITUMHHUM CIIpoOam
TIPE3EHTYBATH «HOBY TEOJIOT1I0» B SIKOCTI TOMOTeHHOTO pyXy. [IprineHo yBary i ToMmy napagokcaabHOMY (aKTy, o
TEOJIOTH-HEOCXOJIACTH, JICKIIAPYIOUH BIACHY HE3TOMLY 3 CEKYIAPHUMH imestmu IIpocBiTHHIITBA, OX0Ue TOTOJUKY BAJHCS
BU3HATH PEJIEBAHTHUM KOHLIETIT «YUCTOI MIPUPON», a TAKOXK HITKE PO3MEKYBaHHS cdep TPHPOIHOTO 1 HaATpUpOoI-
HOTO, SIKe came 110 co0i € TII0JJOM MPOCBITHUIIBKOT OOM. Y KOHTEKCTI cakpaMeHTaIbHOi oHTonorii I. Bropemu kitto-
40Ba METa PyXy BHCBITIIEHA SIK CTIpoda 36eperT1/1 TaeMHHUIIO bokoro OyTTs, COKPOBEHHY 1 HETIIBIaIHY 6y)II>-HKI/IM
cripobam paHIOHaHLHOFO CXOTUICHHS UM TO aHAJITHYHOTO JOCIiJHKCHHS. BanOBaHO i IPUHIIMTIOBY OTO3UIIIHHICTB
pyxy 10 aHTI/IICTOpI/I‘IHOI MOJIeJi CXONACTHYHOTO 6OFOCJIOBCTBYBaHHH a TaKOX 3/11HICHEHO 31CTaBICHHS «HOBOI TEOJIO-
rii» 13 MoAepHICTCHKUM pyXoM XIX—XX cT. 3’1c0oBaHO, 110 OJHUM i3 BOXKJIMBUX YHHHUKIB HEMOAIOHOCTI MiX JIBOMa
00roCIOBCHKIMH TIPOEKTAMHK € CTAaBIICHHS 1X IPEACTAaBHUKIB 110 crioco0iB TrymaueHHst Csitoro [Tucema. Hanpukin-
i crarTi HaBeneHo crucaui orsi [ Barukancbkoro codopy, KoTpuii 6aratbMa cydyacHUMH ictopukamu (Baiirens,
Kropsen, bnanmap 1 ByniBeHT) 31e011bII0T0 OLIHIOETHCS B KAaTETOPisSX OCTATOYHOTO TPIyM(]y «HOBUX TEOJOTiBY»
Ta TIopa3ky abo MpUHANMHI MapriHami3alii HEOTOMICTCHKOTO OOTOCIOBCHKOTO IUCKYPCY.
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HISTORY OF THE NOUVELLE THEOLOGIE FORMATION:
PERIODIZATION, BASIC IDEAS, STRATEGIC GOALS

The article contains an analysis of the emergence history and formation of the Catholic theological movement’s
nouvelle théologie basic ideas (another title for this trend is ressourcement). The historical background of this
movement’s theological development is interpreted through the prism of such theologians’ ideas as Johann Adam
Mohler, Maurice Blondel, and Pierre Rousselot. The research offers a detailed examination of the nouvelle théologie
concept’s meaning and the attitude towards it both on the part of the main inspirers of the movement and the part
of their opponents, i.e. supporters of the scholastic tradition. The research also includes an explanation of Jiirgen
Mettepenningen’s theory concerning the nouvelle théologie as a cluster concept which implies a plurality of various
visions regarding the biblical, patristic, and liturgical renaissance. The scholar has put forward this idea in opposition
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to alternative and barely legitimate attempts to present the nouvelle théologie as a homogeneous movement.
Attention is also paid to the paradoxical fact that neo-scholastic theologians, while declaring their disagreement with
the secular ideas of the Enlightenment, willingly agreed to recognize the concept of “pure nature” as relevant, as well
as a distinct demarcation between natural and supernatural orders, which, in itself, is the fruit of the Enlightenment
era. In the light of Hans Boersma’s sacramental ontology, the key goal of the movement is highlighted as an attempt to
preserve God’s mystery, which is hidden and not subject to any attempts at rational understanding or comprehensive
analytical research. A comparison of the nouvelle théologie with the modernist movement of the 19 — 20™ century
is presented in the article as well. At the end of the research, there is a brief overview of Vatican II, which is
evaluated by many contemporary historians (Weigel, Kirwan, Blanchard, and Bullivant) in the categories of the final
triumph of the nouveaux théologiens and the defeat — or, at least, marginalization — of the neo-Thomist theological

discourse’s representatives.

Key words: tradition, neo-scholasticism, secularism, modernism, Church reform.

[Iporsrom XIX cr. 1 B mepmiid monoBuHi XX
CT. Ha 00pii KaTOJUIILKOTO IHTEIEKTYyaIbHOTO JTUC-
Kypcy 3’SBHJIOCS JIeKUIbKa 3HAMEHHHMX 1 Here-
peciuHuX TMocTaTel, KOTpl CTalu NpeATedamu
OOTrOCIIOBCHKOTO peHecancy. Bonn MuUMoBoOMI TiI-
TOTYBaJI HEOOX1HUH JTyXOBHO-1HTENEKTyalIbHUH
IPYHT Ul IOCTAHHS THUX MHCIUTENIB, SIKI 3r0I0M
chopMyIOTh PyX, IO YBIHIIOB B iCTOpiIO Karo-
JUIBKOI AYMKHU M1 Ha3BOO ressourcement (3 ¢p.
«IOBEPHEHHS J10 JUKEPET»), a00 nouvelle théologie
(3 dp. «HOBE OOTOCIIOB’51»).

1. loranu Aam Mpsonep (1796—1838) — Binna-
HUH NPUXWIBHHUK 3aCaTHUYHUX TEOPId Ta MiIXOMIB
no6u PomaHTH3MY, KOTpUii PO3BHUBAB 1/1€1 CTOCOBHO
MPIOPUTETY TOCBIAY HaJ IHTEJICKTOM, BOIHOYAC
Oyay4un MOOOPHUKOM ITHEBMATOJOTIYHOT eKJie3i-
oJIoTii Ta Teopii MPUPOIHOTO EBOJIOIIHHOTO PO3-
BUTKY JIOrMaru4Horo BYeHHs. J[>xopmk Baiirens
Tak 3MajJbOBYE TPOTOPEPOPMATOPCHKI TIONTYKH
Mponepa: «3aBIsgKi BiJIHOBJICHHIO BEIUKOI iHTE-
JIEKTYaJIbHOI Ta JyXOBHOT CHa/IIIIMHU BiH PO3BUHYB
eKJIe310J10T110, Teonorito LlepkBu, sika Oymna OuIbII
CaKpaMEHTAJIBHOIO, TYXOBHOIO Ta OpPraHiuyHOIO,
HIK FOPUAWYHO-TIPABOBA MOJIENb, KA Iif BILTU-
BOM TPHUBAJIOTO 3B’ SI3Ky KaTOJIUIIU3MY 3 MHUPCHKOIO
BHas010 po3risiaana LlepkBy sk societas perfecta,
nockoHane cycminbetBoy (Weigel, 2022, c. 40).
Inkmo3uBHe Oorocnos’s llepkBu Ta BiZKPUTICTH
Mpsonepa no aii Cearoro [lyxy 3yMOBHIN HOSIBY
B HOr0 171esX nepiux o0epexHIX HATSIKIB Ha MOXK-
JMBICTh €KyMEHIYHOI CIBIpalli 3 MpeACTaBHU-
KaM¥ MPOTECTAHTCHKUX CIUIBHOT.

2. Mopic bnonpens (1861-1949) — yuenn
Anpi beprcona (1859-1941), pomoHayabHUK
«dinocodii mii», 3rigHO 3 sIKOIO boka aKTHBHICTH
€ IMIUTIMUTHO TPHCYTHBOIO B KOXKHIH TIpaBIIu-
Bill JFONCHKIN Jil, IO MOXHA BBa)XaTH CBOEPIJI-
HUM CIIOJlyYCHHSIM HEOIUIaTOHI3MY Ta IepIIuX
HampaloBaHb CydyacHOro nparmarusmy (Grumett,

2011, c. 348). 3ocepemxenicts biionaens He nuiie
Ha 00 ’ekmi GorocioBchkoro mizHaHHs (TBopiri),
a i Ha ¢y ’exmi DAHOTO yXOBHO-IHTENEKTYyallb-
HOTO aKTy (JIIO[MHI) BUIABAJIACs MPUXWIHBHUKAM
MaHIBHOTO Ha TOM 4ac TOMI3My 3aMaxoM Ha -
OWMHHI Mi/IBAIMHU IIEPKOBHOI Tpaaumii Ta «iHP1Ib-
Tpalli€l0 KaHTIAaHCTBA Yy KaTOJMIBKY TEOJOTIIO»
(Hedrick-Moser, 2014, c. 48). Jlo Toro x bion-
JieNib 301MCHUB HepuIl cnpoOu JeKOHCTPYIOBATH
Ha/lyMaHe IyaJdiCTU4YHE PO3CIUYeHHS HPUPOIHOT
Ta HAANPHUPOAHOI HapuH OyTTs. Bike 3romom mi
nepBuHHI cnpoOu biowzaens 3’sBuiucs y mpai
Anpi ne Jlrobaka (1896—-1991) “Surnaturel» (3 ¢p.
«Haanpupoane») y po3ropHyToMy i cucTeMaTH-
30BaHOMY BHUIVIA[I, CYHNPOBOKEHI TI'PYHTOBHOIO
1CTOPHKO-00TOCIIOBCHKOIO apTyMEHTALIIEIO.

3. Iep Pycno (1878-1915) — Gorocios-€3y1ir,
KOTpUH CIpUiMaB  KOHIENTYaJbHY CHUCTEMY
AkBiHara yepe3 TpuU3My O00EpeKHO-CTPHUMAHOTO
IHTEJIeKTyalli3My, TOE€HAHOTO 31 CMUJTUBUM IHTY-
iTuBi3MOM. 3TiIHO 3 HOTO TEOpi€r, PO3KPHUTOIO
y npaui “L’Intellectualisme de S. Thomas” (3 ¢p.
«InTenekryanism cB. Tomu») (Rousselot, 1908),
aJIeKBaTHA PELEILis XPUCTUIHCHKUX 1CTUH paJilie
nependavyae IHTEHIIHY CHpPSMOBAHICTh 1 JWHA-
MI3M JIIOJCBKOrO ayxy. JIroguHa pajiie moBUHHA
MOIISTHYTH Ha IIi ICTHHN OYMMa BIPH Ta OCATHYTH
iX IHTYITUBHUM po3yMoM (intellectus B emicTemo-
yorii AKBiHaTa), aHi>K OCMHUCIIUTH iX aHAJTITUIHO
4K 1uckypcuBHO (Boersma, 2009, ¢. 31-32). Pycno
3amepedyBaB TpaaulliiiHe /Uil TOMICTCHKHUX HOCIO-
HUKIB moyarky XX CT. BUKJIaJIcHHS AKBIHATOBOI
Teopii Mi3HAHHS, BBAXAIOYM HOTO BUXOJIOUICHUM
parioHamicTiyHUM  KoHIenTyamizmMom (McCool,
1989, c. 250).

HamnpamroBanHst Mx Ta JESKUX 1HIIUX MHCIH-
TEJIIB 3 PI3HUM CTYNEHEM IHTEHCUBHOCTI ILIMpH-
JTUCS ¥ peUuIioBalUCS NpPeACTaBHUKAMM 1HTe-
nektyanbauX kil Katomumpkoi IlepkBu Ha 3mami
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XIX — XX cT., mOBOJI MiABa)KYIOUH MMaHIBHUN HEO-
CXOJIACTUYHUMN JTUCKYpC, SIKHM BXKE Ha CEPEIUHY
XX c1. 3HaxoaMBed y cTaHi crarHamii. Jlo Toro x
micist J[pyroi cBiTOBOT BiifHH €BPOTIEHCHKHIA TyXO-
BHUH 1 KyJIbTYpHHUH KJIIMaT 3a3HAaB ICTOTHUX 3MiH.
Jlyx ©0TOCIIOBCHKOTO TUTIOpAi3My SIBUB cebe sK
HOBY i HEYHUKHEHHY JaHICTb, 13 KO HE MOXHa
Oyno He paxyBarucs. Bcepemuni Karomurpkoi
[epxBu nocuioBangacs Hapyra Mix T€oJIOraMu-
cXoJacTaMH Ta TUMH iHTeprpeTaropamMu CBSTOTO
[Mucema, KOTpi MoYaau Brojoc CTAaBUTH IiJ| CyM-
HIB CXOJIACTUYHY TPAIMIIIO0 aiCTOPUYHOTO MIPOYH-
TaHHs OIONIHHUX TEKCTiB 0e3 ypaxyBaHHS HOBIT-
HIX BIIKPUTTIB y apuHi 010J€ICTUKH, TEKCTONOTI]
Ta O10TIHOT apXeoJIOoTii.

ABTOpPH OIHOTO 3 OCTaHHIX MOCIOHUKIB ISt
BuBueHHs Il Batukancbkoro cobopy BHU3HA4YAIOTh
TIOHATTS “‘ressourcement”, ynepiie BIPOBAKECHE
katonuibkuM moetom [lapnem Ieri (1873-1914),
SIK T€, 1110 «OMHUCYE acleKT pedopMu, KOTpHUil repe/i-
0aJyae TOMIYK ICTOPUYHUX TEKCTIB 1 JAaHUX, 1100
MOBTOPHO 3aCTOCYBAaTH OOTOCIOBCBKY MYIpPICTh
MHUHYJIOTO JI0 CHOTOJIEHHs», Oylydum HE MPOCTO
OJHHUM 13 0ararboX CyTO IHCTPYMEHTAJbHUX 3Ha-
psnb, a «3araJbHUM MPUHIUIIOM, HOBHUM CIIO-
co0OM OOTrOCIOBCTBYBaHHS Ta IyIINACTHPCHKOI
npaktuku» (Blanchard & Bullivant, 2023, c. 14).
1. Kenni nonae, 1mo «oaHa 3 XapakTepHUX O3HAK
HAyKOBIIIB pyXy ressourcement mossirana y ixHboMy
YUTAHHI Ta PETEIbHOMY BUBUEHHI yCi€i OBHOTH
TEKCTiB — BiJ] JIITYPri4HUX TEKCTIB paHHbOI LepkBu
JI0 TAaTPUCTHUYHHUX TEKCTIB Ta TBOPIiB AKBiHaTa —
pa3oM 13 0013HAHICTIO W YyTIMBICTIO A0 KYJIBTYp-
HUX KOHTEKCTIB, y SIKUX Il TEKCTH OyJIH CTBOPEHI»
(Kelly, 2021, c. 6). YipomoBx 3/1iiiCHEHHS ITUX PO3-
BiJJOK IOBOJI IMOCTABajJ0 KJIIOYOBE MHUTAHHS IPO
T€, Y1 HalIPEBHIIlI MaTPUCTUYHI JHKEpena i3 Biac-
TUBUM M ITTMOMHHUM CHMBOIII3MOM, HACKPi3HOIO
JITYPTiYHICTIO, MICTUYHUM €MITIpU3MOM, MacTHp-
CHKHUM I[IJICNIOKIIaIaHHSIM, 0araTomapoBUM IPOYH-
tauasaM boxxoro CioBa He € OUIBII BIAMOBITHUMUA
JI0 3alUTIB CydacHOi JIFOMWHM, aHDK (ikcoBaHi
CXOJIACTUYHI MUCIHTENIbHI TPajuIlii, Skl HE BBa-
KA CaMOaKTyasi3allilo B HOBOMY CBITI YUMOCH
HeoOxiguuM abo xoua 0 BaxxyimBuM? Ha Tm mux
ICTOTHUX 3MiH Ta 3aCaJHUYMX MUTAHb Y TEPIIii
nosioBuHI XX CT. 3’ IBUJIacs HU3KA TEOJIOTiB-(ppaH-
Ko(hOHIB, KOTpi 3amMpoINOHyBalu CBIXKI i1ei, Heoui-
KyBaHi BIJIOBiJ{i, HECTAHJAPTHI 1HTENEKTYyalbHI
KpPOKH i IPUHITMTIOBO HOBE OaueHHs CyTHOCTI T€O-
Jiorii Ta ii 3aBJjaHb y 10C1 HE 3B1JaHOMY KOHTEKCTI.
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3a oaHiero 3 Bepcil, MOHATIHHE HOBOBBEICHHS
JUIL TIO3HAUEHHS HOBOTO HAmpsAMy B TEOJOTii
(nouvelle théologie) 3anmponoHyBaB MOHCEHbB-
riop IT’erpo Ilapente 31 CesmenHoi Kanmenspii,
KoTpuil y moTtomy 1942 p. B omHOMY 3 HOMEpIB 0i-
niiHoi razern Barukany L’'Osservatore Romano
13 TIOMITHOIO JOJICI0 HEBIOBOJICHHS W IMOTOpAH
MO3HAYMB IIMM TEPMIHOM MPUOIYHUKIB HOBOIIOC-
Tajgoro pyxy Oi0niiHO-MaTPUCTUUHO-JIITYPriy-
HOTO peHecaHcy (aHri. mep. crarti quB. y Kelly,
2021, c. 85-87). Ane mMHMPOKOBKUBAHUM y OOro-
CJIOBCHKHX KOJIaX JJaHE MOHSTTS CTAJIO JIUIIIE TiCIIs
nyOmikamii B xypHam “Angelicum” 'y OGaratbox
ceHcax mepenaMHOi mnojemiunoi crarti P. Tap-
piry-Jlarpamxka min Ha3Bowo «Kynm mpsimye HOBa
teonorisi?» (Garrigou-Lagrange, 1946; anri.
nep. Kelly, 2021, c. 89-99; Kirwan & Minerd,
2023, c. 287-304). Kinmena BiamoBigb aBropa Ha
3asBJICHE B Ha3Bl MUTAHHS € OJHO3HAYHOIO: «Nou-
velle Théologie npuBene Hac Ha3ajg 10 MOCP-
Hi3mMy» (Garrigou-Lagrange, 1946, c. 143), Oynyun
HOT0 YeproBOI0 3aMacKOBAaHOIO PEiHKApHAITIEIO.

[TpukmMeTHO, 110 caMmy Ha3By «HOBA TEOJOTisH»
OyJ0 OTpPUMaHO 3raJlaHUM HAMpsMOM BIiJ THX
CYYaCHHKIB-TOMICTIB, KOTpPi IHTEpPIPETyBaJId CB.
ToMy BHHATKOBO 4epe3 MpHU3My HOBOYACHUX TIIY-
maueHb XVI — XVII cromite (Kerr, 2002, c. 221)
1 KoTpl y mepiii mojaoBuHI XX CT. IEPEMOKHO
JOCSITIIA ~ HAWBWINOTO ~ CTYNEHIO  BIUIMBOBOCTI
B OCBITHIM Ta aJAMIHICTpaTUBHIN MapWHAX >KUTTS
Pumo-Karonuupkoi Llepksu. BiamosinHo, Bpaxo-
BYIOYH JIKEPEIIO MOXOMKEHHSI HOBOT'O TIOHATTS, HE
BCl IIPEACTAaBHUKY PyXy Oy/M B 3aXBari BiJ] HHOTO.
30kpeMa, OuH 13 (aKTUYHHX 3aCHOBHHKIB NOU-
velle théologie Anpi ne JIro0ak, KOTpUI BUKOpPHC-
TOBYBAB IIel aTpUOyTOBAaHUI 10 HHOTO TEPMIH «i3
MOCJIITOBHOIO 3HEBAKIIUBICTIO TMPOTSATOM TpPHBa-
noro vacy» (Grumett, 2007, c. 2), y cBOix MeMy-
apax 3i3HaBaBCS y CBOEMY JIOCUTHh CKEIITUYHOMY
CTaBJICHHI JI0 3TaJaHOTO MOHATIHHOTO KOHCTPYKTY:
«Y MeHe HeMae TemrepaMeHTy pedopmartopa, THM
OinbIie, HoBaTopa. Hikonu He Marouwm ifei mpocy-
BaTH “HOBY TEOJIOTIIO”, s 313HAIOCS, 1110 HABITh HE
3HaB OW TIpo 1ei Bupa3, skom Ceatiimui OTenb
HE BUKOPHUCTAB OTr0 B OHOMY 31 CBOiX 3BEPHEHBY
(de Lubac, 1993, c. 268).

Ha nymxy II. Kemni, Tepmin “nouvelle théo-
logie” «BWKOPHCTOBYBAaBCSl TIOJIEMIYHO, 1100
HaTsSKaTH, IO “‘HOBA”  TEOJOIis  BIIKHUIAE,
a He BIIHOBIIOE KaTtonuipKy Tpaaumiro» (Kelly,
2021, c. 3). Sk 1 y BUNaaKy 3 MOAEPHICTaMH, JJaHe



TEPMIHOJIOTIYHE pillleHHST Oyno B3ATE€ Ha 030po-
€HHSI OTIOHEHTAMH PyXy, a He HOTO 1/1e010raMu abo
NPUOTYHUKAMU JIJIsT JIUCKPEUTaIli Ta MapriHa-
Ji3arii mboro GOTOCIOBCHKOTO HAIPSMY, & TaKOXK
JUTSL CTIPOIIICHHSI MOAATBIIOT 60POTHOH 13 3aMpoTo-
HOBAHOIO OOTOCIIOBCHKOIO MPOTpaMoro. BTiMm, sk
MiIMIYal0Th Cy4acHi JIOCHTITHUKH, TICBHA TIapaJI0K-
CaJIbHICTB TOJISITA€E B TOMY, III0 Ha3Ba pyXy Ha4eOTO
W Hacmpap/l HaTsSKae HA HOBATOPCHKI 1HIIIATUBU
Horo 171e0JIoriB, ajie yJaBaHa HOBU3HA IXHIX Ipar-
HEHb ToJjsrajga Jjuile y 3aiicHeHHI O0rocios-
CBKOTO OHOB/IeHHS Yepe3 TPUBEPHEHHS YBaru 0
HatOpesHiwux BUTOKIB XPHCTUSHCTBA, HEBMOTH-
BOBaHO YCYHYTHX Ha y30144si IIEPKOBHOTO JKUTTS
(Williams, 2005, c. 348).

3okpeMa, inuiocs Mpo peakTyamtizamito biomii,
JPEBHBOT  JITYprii, TPEKOMOBHOI MAaTPUCTHKH,
a TaKoXK TBOPIB caMOro AKBIiHATa 3aMiCTh OUIBIIT
MI3HIX IHTEPIPETATOPIB Ta CUCTEMATU3aTOPIB HOTO
nopooky (Mettepenningen, 2010, c. 11). LlikaBum
€ CIIOCTEPEIKEHHsI aBTOpa PO3BIAKH PO iCTOPItO
niepe6iry II Barukancwkoro cobopy [Ix. O’Memni
CTOCOBHO METOIOJIOTIYHOI CIOPITHEHOCTI MIX
nouvelle théologie ta Epazmom Potepmamcbkum:
«Tax camo, sx Epa3m X0TiB BUTICHUTH CXOJACTHKY
6101IHUM/TTATPUCTUYHUM  OOTOCIIOB’IM, TIpe-
CTaBHUKHU ressourcement XX CT. IPar"yiau 37iH-
cHUTH 110 cyTi Te came» (O’Malley, 2008, c. 41).
I1. Kemmi Texx BIy9HO 3ayBaxkye, IO Y CBOIX poO3-
Binkax AHpi ne Jlto0ak «mpoaeMOHCTpPYBaB, IO
e Oymu cxonmactu X VI cT. Ta TXHI TOCIITOBHUKH
y XIX ta XX CcTOMTTAX, 4uil miAXiJg A0 TEOJIOrii
cupasai OyB HoBum» (Kelly, 2021, c. 9). Bax-
JIUBO, 1110 caMi ()aKTUYHI TPUOIYHUKH JaHOi Tedil
HEP1JIKO HABMUCHO JMCTAHIIIFOBAJICS BiJ] TIOHSATTS
“nouvelle théologie”, Hamaranucsi He OTOTOXHIO-
BaTH CBOI OOTOCJIOBCHKI HOIVIIAM 13 HIOWTO €au-
HUM, iIeifHO-TOMOT€HHHM PYXOM, a TAaKOX 00a4HO
3arepevyyBajii MPUIKUCYBaHI IM CIpoOU MOBEpHY-
THUCS 10 IPOEKTY MOJIEPHI3allii KaTOIUIBKOI Teo-
sorii (Flynn, 2012, c. 229), ockinbku BoHU 100pe
mam’siTaJid He HAITO BiJJajeHi y daci pempecii
[IEPKOBHOTO TPOBOY TPOTH OOTOCIIOBIB-MOCP-
HICTIB.

0. MerrenenHinren 3a3Hauae, 1o nouvelle
théologie wmaiiamexkBarHilIe Moke OyTH ONHCaHa
SK Karaji3aTop IHTEJIEKTyalbHOTO pyXYy, KU
BipomuB 3a0yTy Momeiah OOTOCIIOBCTBYBaHHS,
CHOPUYMHMBILK PILIYYUH pPO3BOPOT BiJl MaHIBHOI
HEOCXOJIACTUKH SIK «CUCTEMH, KOTpa 3aKyBaJsa Teo-
JIOTiI0 B KalJaHu Ta Bijyimia ii BiJ pealbHOCTI

i moBcskaeHnHoro kutTs»  (Mettepenningen,
2010, c. 47). OG’enmHYyIOUO XapaKTEPUCTUKOIO
yCiX MpencTaBHUKIB nouvelle théologie ctana xxara
MOJIUIIIATH CYTO TEXHIYHE i HEXHBE OOTOCIIOB’S
3aMKHEHHMX KOHIIETILIH Ta JIOT1YHO BUBEACHUX CHUC-
TEM, CTIPSMYBABIIN CBOI ITMOWHHI TyXOBHO-1HTE-
JIEKTya bHI MOLIYKH A0 >KUBOTo OOrocioB’st Oe3-
MOCEpeNHIX ICTOPUYHHUX JiKepen 0e3 Oymb-sSKux
crpo0 iXHBOI cHcTeMaru3allii Ta KOHIIEeTTyai3a-
1ii. Came X MOHATTS «HOBA TEOJIOT1sD», TIOTIPH OUe-
BUJIHY HAsBHICTH Yy TPEICTaBHHUKIB PyXy 3araib-
HUX 00’ €IHYIOUYHX JIiHIi 60rOCIIOBCTBYBaHHS, — I1€
He yHi(iKyroue TO3HAUYCHHS JJIsl €JIMHOTO MOHO-
JITHO-CTPYKTYPOBAaHOTO HAmNpsMy 13 €IMHOIO
TEOPETUYHOI0 PAMKOIO (Ha KIITAJIT HEOTOMI3MY),
a pazame «kiactepHuid konuenT» (Mettepennin-
gen, 2010, c. 7, 141), sxuii nepenbadae HasB-
HICTh PO3MaiTOT MaJiTpU BapiaTUBHUX Bi3il 1100
OHOBJICHHS KAaTOJIMIILKOTO OOTOCIIOB’S HUISIXOM
HOT0 MOo€eTHAHHS 13 NIMOMHHUMH BUMIpaMU KUBOT
BipH 4epe3 NepeHaBEepHEHHS Y HalIpeBHinIi (31e-
OUTBIIOrO JTOCXOJACTUYHI Ta HECXeMaTHU30BaHi)
BUTOKU XpUCTHAHCTBA: «HOBI Teomorn BiaXuisin
Oy/b-siIKy OOTOCIIOBCHKY CHUCTEMY, 1[0 obepTanacs
HaBKOJIO CaMOi CHCTEMH, A HE HABKOJIO BipH, — CUC-
TeMy, 110 CHOPUYUHSUIA 3TOpTAaHHS W 3acTUraHHS
JDKepel, o 3BO/MIa OOTOCIIOBIB JaBHO MUHYIIUX
JHIB JIMII [0 CTaTycy AaBTOPUTETIB, ITHOPYIOUH
CTpaBXHIl 3MICT IXHIX Tpamb B IM’SI CHCTEMID»
(Mettepenningen, 2010, c. 141).

OnmxuM 13 HalBaroMmilmmMx YUHHUKIB (opMy-
BaHHS JIOKTpUHU pyXy nouvelle théologie ctano
nepeBiakputTa miHHOCTI Tpamumii (Ilepenanus)
MEPIIOTO THCSYOMITTS B yCiil CYyKymHOCTI 11 Tpo-
AB1B Ta OOTOCIOBCHKUX (POPM 13 HOMITHUM yXUIIOM
y DIMOWHHE JOCIIPKEHHS €KJIe310I0Ti9HOT Tpo-
O1eMaTUkH. Y CBOIM po3BiALi NMPo OOroCIOBCHKI
o A. ne Jlrobaka JIxon MinOeHk BUpi3-
HSI€ JIEKUJIbKAa KOHKPETHUX aCIEKTIB JIaHOTO PyXY
1 3ameBHs€E, MO penpe3eHTanTam nouvelle théolo-
gie Oynu mpuTaMaHHI «BiMOBa BiJl HEOCXOJac-
TUKU Ta OOMEXEHHS CXOJNACTUYHOTO aKIeHTy Ha
TEOPETHUYHUX CIEKYIIAIISIX, a 3apa30M 1 OHOBJICHUI
iHTEepec a0 icropii, Oi0MIHHOT €K3ereTUKH, THIIO-
Jorii, MHUCTELTBA, JITEPaTypd Ta MICTHLIH3MY»
(Milbank, 2005, c. 77). Ha nymky [[x. ®minmepa,
HaNOUIBII SACKPAaBOIO XapaKTEPHOIO OCOOJIMBICTIO
MIPENCTaBHUKIB pyXy nouvelle théologie craino Te,
10 BOHU «CTHKHYJIHCA 13 BUKJIMKAMH MOAEPHOL
ICTOPUYHOI CB1JIOMOCTI Ta CIIPOOYBaIu IPUMHUPHUTH
il 3 TpaaUIIHHUMH JpKepeIaMu OOTOCIOBCHKOI
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pednekcii» (Flipper, 2015, c. 47). Y yomy x came
TTOJISATAITH 111 BUKJIMKHU MoziepHoi 1oou? J{oBosi Bra-
saM citi Bu3Haty Bukiag k. O’Memni: «MojaepH
€ TapHUM JIO3YHTOM JUIsI MiJICyMOBYBaHHSI TOTO,
o OyJso mocTaBieHo Ha kapTy. Mucaureni [Ipo-
CBITHMLITBA BiIBEPHYJHCS BiJl MHHYJOTO, pilIyde
MOJUBMIIMCA B MaOyTHE 1 3 HETEPIIHHAM YEKaIH
mie Kpamjoro Maiidytasoro. Cepen ux sBul Oyia
HOBa epa cBo0ou, piBHOCTI Ta OparepcTBa. Peri-
ris Ta MOHapXis OUTbIIE HE CKOBYBATUMYTh JIFOII-
cekuil nyx. CBoOOIa BUpaKEHHS JTYMOK Ta CBO-
0oma mpecu — 1€ mpaBa, B SIKUX HE MOXKHa OyIo
BIIMOBUTH. Bijbllle HISIKMX peNiridiHUX J0T™M, 00
Po3ym OyB eauHMM OOTOM, SIKOMY CIiJT TTOKJIOHS-
TUCS. ...MoJepH NepeTBOpUBCS Ha 1J€O0JIOrilo,
MOXKJIMBO, JEKIUIbKa 1COJIOrid, KO)KHA 3 SKHX
MIEBHOIO MIpOK0 aHTarOHICTUYHA KaTOJMIIU3MOBI»
(O’Malley, 2008, c. 54—55). Tox KJIFOUOBUMH TIPO-
OJIeMHUMH 3aCHOBKaMH MOJEPHOTO MPOEKTY CIiJ
BHU3HATH HEBUIIPABIAHUMN ICTOPUYHUN ONTHMI3M,
yCIYeHY CEeKYJISIpHY aHTPOTIOJIOTiI0, HaB  3yBaHHS
BI/IMOBITHUX 1/ICOJIOTIYHUX HOPM Ta BKpak cyrmep-
ewIBy OopomvOy 3 doemamamu llepkBu, BOA-
HOUac MOEJHAHY 13 doemamu3ayicio 3acaHuUuX
HACTaHOB MOJIEPHOT T00H.

I'. Bropcma 3BepTae yBary Ha JOBOJI IIKaBUI
HIOAHC Ha MeXi mapanokcy. [Ipubiaauku nouvelle
théologie BBakanu, 1O CIOBiTyBaHa HEOTOMIC-
TaMU Cerapariisi IPUPOIHOTO BiJ HAAPUPOITHOTO
Oyaa MOJEpHUM MPOAYKTOM CEKYISIpHOi A00H,
BIJI SIKOT Ti cami HEOCXOJIACTH HIOWTO pilryde Bifl-
MEKOBYBAJUCS: «3pEIITOI0, HEOTOMI3M CXBaJIHB
NPUNAHATTS CyYacCHICTIO aBTOHOMHOCTI IPHUPOJIH,
a Tako Bipy [IpocBiTHHIITBA B TIOCHKHIA ITporpec
y LIbOMY He3aJeKHOMY (200 iMaHEHTHOMY) Iiap-
cTBI mpupoau. B odyax “HOBUX’ TeosyoriB 1e Oyia
mIMOOKO 1pOHIYHA CHUTYyaIlisi, BPaXxOBYIOUH HEIO-
Bipy HeoTtomicTiB 10 [IpOCBITHHUIITBA Ta CEKyJs-
pu3My, SIKUil BOHO MPHHECIO 3 coboto» (Boersma,
2009, c. 5). Ha mpotuBary paiioHaJIbHO-IUC-
KyPCHBHI HEOTOMICTCHKI METOMOJIOTIi OIHI€I0
3 0a3oBUX Karteropiii nouvelle théologie Oyna
COKpoBeHHa ictuHa bokoro OyTTs sSiK HEeBUUEpPI-
HOI maemnuyi, IKy He CIIi1 HAMaraTucsi po3raiaTi
¥ BUKJIACTH Y YITKHUX Je(IHIIIAX Ta CXeMATHUHUX
KOHCTPYKIIiSIX, @ «IiCTHHA panmie Oyna JHHAMIid-
HOIO peamizaii€lo eK3UCTCHIIanbHOI, CIIOBHE-
HOT JIF0O0OBI 3ycTpidi 13 Mi3HAHUM 00’ €KTOM, a HE
aOCTpakTHUM, 00’ €KTUBHUM aHastizom» (Boersma,
2009, c. 5-6). O1xe, HITKOM CIPaBEITUBUM TIep-
IIMM TE30BUM TBEP/UKEHHSM MOXE CTaTH JyMKa
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PO Te, 10 OCHOBHA JIaJE€KOCSDKHA MeTa JaHOIo
pyxy Oyia JBOCKIAIOBOIO 1 il MOXXHa yMOBHO
NOAUTUTH HA HETaTUBHY W MO3WTHBHY YaCTUHH:
1) cTBOpEeHHSI TIEPEKOHIMBOI OOTOCIOBCHKOI OITO-
3ULIT y SKOCTI «aJIbTepHATUBH aHTHICTOPUYHOMY
CTUJIIO HEOCXOJACTHYHOTO OOTOCIOB’S MOYATKY
XX ct.» (Thiel, 2007, c. 260); 2) aktuBHe 010m1iiHE
i TATPUCTHUYHE IIEPEPOLKEHHS  KATOJIHUIBKOI
JIYMKH, peaOimiTaiis anodaTuiyHOro OOrocioB’s
Ta TMOBEPHEHHsS 110 0a30BUX JKEpeN, a caMe Bifl-
HOBJICHHS Ta peakTyaji3alis 6ararcTB XpUCTHUSH-
cpkoi Tpamumii, siki OyaM CTBOpEHI O BOJOALIY
y 1300 p. (eBHa piy, yMOBHOTO ¥ MPUOIU3HOTO),
a 3roJIOM BUTICHEHI TOAAJBIINM MTaHyBAHHSIM CXO-
JACTUYHUX MATEePHIB MUCICHHSI.
bi6niitHO-maTpUCTHYHI OCHOBH BIpHU MEPLINX
CTOJITh Majii OyTH peakTyali30BaHi B SKOCTI HOP-
MaTHBHOTO T€PMEHEBTHYHOTO KITF04a JI0 HEBUKPHUB-
JICHOTO TJIyMaueHHs BCi€l MoanbIoi icTopii KaTo-
JUIBKOI TYMKHU @K JI0 CY4aCHOCTI, a HE HaBIMaKH.
g nagBaxkiupa iges Hanexutsb k. O’Memi. Bin
posnisanae (1) KoHueniito po3BUTKY Ta (2) ineidHuit
3a;ryM ressourcement sik aBi iaMeTpasibHO MPOTH-
JeXHI Bi3ii icTopii 6orocnos’s: «Kputuku la nou-
velle théologie Gynm mipaBi, mo3ask ressourcement
nepeadavyano Moch MOTEHIINHO paJuKaibHILIE,
HIXK pO3BUTOK. PO3BUTOK BHKOPHCTOBYBaB ChOTO-
JICHHSI SIK JIIH3Y JJIs1 PO3yMIHHSI MUHYJIOTO, TOMY BiH
OyB MiJ 3arpo3010 BHACTH B iICTOPHUYHY MOMMIIKY
MPE3EHTU3MY, IPOYUTYIOUH CyYacHE B MHUHYJIOMY.
HatomicTs ressourcement cnipuifHSB MUHYJE SIK
HOPMY JUISl OLIIHKM ChOTO/IEHHS. Y TOM 4ac K po3-
BHUTOK OYJI0 33TyMaHO SIK pyX THM CaMUM IIUISIXOM,
ressourcement 3BepTaBcs 10 MUHYJIOTO B ITOITYKax
HOPM, IPAKTHK 200 c11oco0iB MUCIICHHS, SIKI MOYKHA
Oyio 6 BUKOPHCTOBYBATH ISl 3MiHU, BUITPABIICHHS
a0o0 npuHaliMHI yTOUHEHHS HAalPSIMKY, B IKOMY BCE
pyxaetbest croroani» (O’Malley, 2008, c. 42).
[likaBUM 1 HEOJMHO3HAYHUM € TUTAHHS IOI0
nmoaioHocTi 200 BIIMIHHOCTI MIX HaIpPSIMKOM
«HOBOI TEOJIOTi» Ta KaTOJUILKHUM MOJIEPHI3MOM.
I Bropcma cTBepIKy€E, IO «MIK MOACPHIZMOM
Ta pyxoM nouvelle théologie, Ge3nepeuno, icHye
gacTKOBUI 30ir. BoHm oOugBa HeraTwmBHO pea-
ryBaJi Ha HEOTOMICTCbKY TEOJIOrito 13 ii KOH-
[ENTYaTICTCBKUM ~ PO3YMIHHSIM  XPHUCTUSHCHKOT
JOKTPUHU, 11 palliOHAJIbHOIO aroJIOTeTUKOI, i
JIOTIYHOIO IHTEPIPETAITIEI0 JOrMaTHYHOTO PO3BH-
TKy Ta 11 IOpUJIUYHOIO, MOXJIMBO, HAaBITh aBTOPU-
TapHOIO exJe3ionorieto. HaliBaxiusiiue, mo o0u-
JIBa HAIPSIMKU MpPar"Hyiud Toro, abu OOrocioB’s



CHpPUNHATO Cy0’€KTUBHMIA JOCBiA Habararo cep-
Ho3HiIIe, aHbK TOro Oa)kaja CXOJIACTUYHA TEO-
qoristy (Boersma, 2009, c. 20). Heotomictu He
3amumIAIucs B 6opry. Benmnka KinbKicTh MUCITHTE-
JiB-HEOCXosacTiB Oylia mepekoHaHa, 110 pyX les-
sourcement Taku € 3aMacKOBaHHUM MOJAEPHI3MOM.
Opnnak bropcma 3actepirae Bijy XuOHOTO ¥ HAATO
MTOBEPXOBOTO CIPUHHATTS MOAEPHOTO TPOEKTY
y sikocTi npearedi nouvelle théologie. I1oBHe oTO-
TOXXHEHHS IIUX JTBOX €TOCIB JYMKH i IIEPKOBHOTO
OyTTsl € HEKOPEKTHUM Ta HEOOIPYHTOBAaHUM CIIPO-
HICHHSM, SKOMY Opakye MepeKOHJIMBOI apryMeH-
tanii. OCHOBHA BIIMIHHICTh TOJISITae y crienudiy-
Hilf OOTOCIOBCHKIM MEHTaJIbHOCTI MPEICTaBHUKIB
nouvelle théologie, y IXHI¥ MITICHIN CBITOTISAHIN
napajaurMmi, i igeHTugikarii skoi bropcma 3Ha-
XOIIUTh BJIaJie TCPMIHOJIOTIYHE PINICHHS — Cakpa-
MEHMAanNbHa OHMONORIsA, sIKa TMOKIMKAHA 3LUIMTH
MIPUKPI pe3yabTaTH TPHUBAJIOTO ICTOPUIHOTO Bill-
XUJICHHS, SIKE TOCHIIHUK HAa3UBA€ 0ecakpameHma-
nizayiero 3axony (Boersma, 2009, c. 15). Ce6to
17IeTbCS NP0 OHOBJICHE CIIPUIHSTTS PEaIbHOCTI SIK
Boxoi Tainwm, e BiCyTHS 4iTKa JIiHISA TeMapKarlii
MIDXK CaKpajJbHUM 1 mpodaHHUM (10 3A€01IbIIOTO0
MPUTAMAaHHO TOMI3MOBI Ta TPAIUIIHHOMY IS
HBOT'O KAaTeropitHOMY pO3pi3HEHHIO MK MPHUPOJI-
HUM 1 Hagnpuponuum). Kpim toro, /[x. O’Memnmi
CXWJIbHMI BOaUaTH O1IbLITY CHOPIAHEHICTh nouvelle
théologie He 13 IPOTPaAMOIO MOIEPHICTIB, a paJie
13 mepcoHaNICTUYHOIO (inocodiero aianory Map-
tina byGepa (1878-1965): «Iloxi6Ho MO TOTO, SIK
y nouvelle théologie putoprka npOTHCTaBIsIACS
nianextuui, y byOepa mianor Takox mpoTHUCTaBIIs-
€ThCS JIQJCKTUIl SK CBOTM TMOJSPHIA MPOTHIICHK-
HOCTI. [[iajyor st HbOTo — HE 3aMHUCe, He IPUIoM,
a 30BHIIIHE BHPAXEHHS TIMOMHHUX LIHHOCTEI»
(O’Malley, 2008, c. 80). IlinTBepmKEHHIM CBOE€T
tesn O’Merti NpOMOHY€E BBaXKaTH KOMILTIMEH-
TapHy PHUTOPUKY TpeAcTaBHHUKA nouvelle théolo-
gie I'anca Ypca ¢on banbrazapa (1905-1988) na
anpecy M. byGepa, koTporo mBeHIapchbKuii TEO-
JIOT HA3UBA€E «OCHOBOIIOJIIOKHHUKOM “‘IIIaIOTTYHOTO
MPUHLIKITY » Ta OJHUM 13 HAWKPEATUBHIIINX YMIB
Hamroro gacy» (Balthasar, 1961, c. 9).

Jlo Toro » BaroMHM MapKepoM BIJIMIHHOCTI
MDK JIBOMa HampsIMKaMH MO)KHA BBa)KaTH CIIO-
ci0 crpuiinsatTs Humu [lucanns. Ha BiaMiHy Bif
CYLJIBHOTO JIOMIHYBAaHHSI  1CTOPHUKO-KPUTHYHOT
ex3ere3n O10MIMHMX TEKCTIB, 110 Oe3alnbTepHa-
TUBHO TIaHyBaJja BIIPOJOBXK MaiKe JTBOXCOT POKIB
(o nmosiBu nouvelle théologie Ta MPOTECTAHTCHKOI

HEOOPTOJIOKCIT), Ti KaroiuibKi Teojordn XX CT.,
KOTpl BHCYHYJIM TacJio PO HEOOXiTHICTh O10ii-
HOTO ressourcement, maiu Ha MeTI MOCYHYTH
3 MeAecTally HayKOBO-ICTOPUYHY METOMOJIOTIO
nociipkenHs [lucanns, MiABOXUTH MPUTAMaHHY
MOJIEPHOMY TPOEKTY OYyKBaJICTCHKY TpPaJHUIIIO
npounTanHs bi0mii i TOBEepHYTHUCS 10 IOMOACPHUX
croco6iB ayxoBHOTO cnpuiHATTS bokoro Crioa
(TUIIONIOTIYHOIO, aJIETOPUYHOIO, AHArOTiYHOIO).
OMpisiHMI HUMH PEHECAHC TPAAMLIHHHUX CIIOCO-
0iB BinHalijeHHs1 y biOmii aBTEHTMYHUX CMHCIIB
MaB Ha METi BITHOBUTH CIIPUUHATTS TATEKUX i1CTO-
PUYHHUX MOJIN, 3a(hiKCOBAaHUX Ha Ii CTOPIHKAX, SIK
MOTICHOIYHNX CBiAYEHB, 3HAKIB, MeTadop Ta oOpa-
3iB, 110 ONPUSBHIOIOTH TA YBUPA3HIOIOTH JUIS JFO/I-
CHKOI CBiJIOMOCTI MeTadi3uuHi, TPaHCUEHJEHTHI
Ta MPUHIMIIOBO HEOCSIKHI IS JTIOJICBKOTO PO3yMY
boxkecTBeHHI peautii.

OxpeMoi 3rajKu 3aciyroBYIOTh PO3BIJIKH BUe-
HUX, CHPSIMOBaHI Ha JOCHI/DKEHHS IepeaicTopii
pyXy, MOTO TeHe3H, a TaKoK crpodu audepeHri-
FOBaTH OKPEMIi MEePioiu HOTO MOJIAIbIIION0 CTAHOB-
nenHs. Tak, FO. MeTTeneHHIHICH BUPI3HSIE YOTHPU
nociioBHi (a3u po3BUTKY nouvelle théologie
(Mettepenningen, 2012), mouynHarouu i3 CEpeIHHA
1930-x 1 ax ;o cepenunu 1960-x pokiB (3aBep-
menns [I Barukancekoro cobopy).

1. Iepmuit eran (1935-1942) o3namenyBaBcst
myOmiKaIliero 3acaHAYUX TMPOTPAMHUX TEKCTIB
HOBOIIOCTAJIOTO PYXY, sikuMu ctajiu crarti I. Kon-
rapa “Déficit de la théologie” (3 ¢p. «edi-
LUT TEOJIOTI») y KaTOJMIbKINA razeri “Sept” Bix
18 ciuna 1935 p., a Takox crartst Mapi-/lominika
llento “Position de la théologie” (3 dp. «llo3u-
uisg teonoriin) (Chenu, 1935), ska Buiinuia Toro
XK POKY B XKypHali “Revue des Sciences philoso-
phiques et théologiques” (3 ¢p. «Kypnan ¢ino-
cochbkuX 1 OOTOCIOBCHKUX HayK»). bazoBa imes
Konrapa wmictmia B co0i KpUTHUKY HaIMIpHOI
IHTeJIeKTyami3amii Ta I1HCTpyMEHTali3amii Teo-
JIOT11, i MWTY4YHOI Bi4y»KEHOCTI BiJi OyJIEHHOTO
KHUTTS XPUCTHSHCHKUX CHUTBHOT. [0 TOro X BiH
yHOAIOHMB TMaHIBHY HEOCXOJACTHYHY TEOJIOTII0
HEXXMBIA Ta 3aCTUNIH «BOCKOBIA Maciii», 0e3BHU-
pa3HOMY OOJMYYIO, IO HE MA€ >KUBOTO 3B’A3KY
3 peanbHicTIO. BaxkimBum nocuiom crarti Lllenro
cTaJa Te3a Ipo Te, 10 TEOJIOoTis — 11€ «Bipa B 11 iHTe-
nexryansHoMy pekumi» (Chenu, 1935, c. 233),
IO CIYT'Y€ HEYCYBHUM 3aCHOBKOM IS PO3BIIOK,
MOTEHI[IIHO MIUPIINX 32 OOMEKEHUH Heocxoac-
TUYHUN JTUCKYPC.
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2. Jlpyra daza (1942—-1950) o3namenyBanacs
THUM, IO OTIli-JIOMiHIKaHI[I CaMOYCYHYJIHCS 13 TIPO-
BIIHMX TIO3HMIIIH, HATOMICTh MPEJACTABHUKU €3YiT-
CHKOTO TOBAapHCTBA MOCIUTN YiJIbHE MiCIle HATXHEH-
HUKIB pyxy nouvelle théologie. HaliBaxxnmuBimmmu
IHTENIEKTyaTbHUMH  TIOMISIMA  JTAaHOTO  TIEPiOy
CTaJIA TPU 3aCaTHUYI TEKCTH.

A. Kuunra Anpi byspa (1908-1981) “Conver-
sion et grdce chez S. Thomas d’Aquin” (3 ¢p.
«HaBepuenns i Omaromats y cB. Tomu AKBiH-
cekoro») (Bouillard, 1944). B ocHoBy mi€i po3-
BiJIkH OyJI0 TIOKJIQZCHO MEepepoOIeHy TUCepTallito
Byspa, 3axumeny B 1941 p. V uiil mpami aBTop
MPOBOJIUTh BUPa3Hy KOHTPCXOJNACTHUHY 1IeHHY
JIHIO 13 3acagHuyuM raciaom: «borocios’s, sike
HE Ma€ CTOCYHKY JI0 Cy4acHOTO KHTTS, € XUOHUM
oorocioB’ssm» (Bouillard, 1944, c. 219). Tlo3umis
Bysipa mono AxBiHaTOBOi Teosorii Moxe OyTH
MOSICHEHA 3a JOMOMOTOI0 BJAJIOTO MOHATIHHOTO
BuHaxony FO. MeTTeneHHIHIeHA — pempoKoHmeK-
cmyanizayii, MO O3HaYa€e TEPEMIIICHHs HayKOB-
LIEM JIOCJIIJPKYBAHOTO 00’ €KTa B MEXI1 ICTOPUYHOTO
KOHTEKCTy #oro BuHWKHEHHs (Mettepenningen,
2006). Ha nymky bysipa, Gorocnor’ss AkBiHaTa
HEPO3PUBHO MOB’S3aHE 13 YaCOM HAIMMCAHHS HOTO
TpaKTaTiB Ta 1HTEJEKTyadbHUM KoHTekcToM XIII
CT. YmpomoBx icTopii ogHa ¥ Ta cama OfBiYHA
ICTUHa 0araTopa3oBO oroprajacsi y KOHTEKCTY-
aJIbHO 3yMOBJIEHI BepOanbHi (OpPMH, BUKOPHCTO-
ByBaja JJisi CBOTO IPOTOJIOUICHHS! aKTyaslbHI Ha
TOW YU TOW Yac MOHATTA, POPMYIM Ta CTPYKTY-
poBani koHremnilii. BucHoBok Bysipa oueBugHuMi:
«Teomnorist oOMexeHa yacoM Ta ictopieto» (Bouil-
lard, 1944, c. 223).

b. Crarra XK. lanieny “Les Orientations pré-
sentes de la pensée religieuse” (3 ¢p. «CyuacHi
HanpsAMKH peniriitnoi nymkm») (Daniélou, 1946).
VY miit myOumikarii aBTop, 3a OIiHKOI0 MeTTerneH-
HIHT€HA, «HE JIUIIE JOKIaJHO PO3KPHUB apryMeHTa-
ITi0 TIOJI0 BITHOCHOT IIIHHOCTI TOMi3MY, aJI¢ TaKOXK
HaToJIr HAa TOMY, IIO MOBEPHEHHS 10 TPUIITUXY
Bi6mii, miTyprii Ta maTpucTUKH MOBUHHE OyTH TIpi-
OPUTETHUM TIOPIBHSIHO 13 TEOJIOTIEr0, IO 3aBIs-
9y€e CBOIM iICHYBaHHSIM OJIHOMY CEpPEIHbOBIYHOMY
6orocnoBy» (Mettepenningen, 2012, c. 177).

B. [lepenamua i mmpoxo nedaroBaHa mpars A.
ne Jlrobaka “Surnaturel” (de Lubac, 1946) 3i cra-
pPaHHO 3aByaJIbOBaHOIO, OJTHAK ITIJTKOM OYEBHIHOIO
KPUTHKOIO HEOCXOIACTUKH.

3. XapaKkTepHOI 03HAKOIO TPETHOTO €TaITy CTa-
HOBJIEHHSI «HOBOI TEOJOrii», 10 MPOCTATHYBCA
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3 1950 p. o mepenonus Biakpurtsa [l Barukan-
CBKOTO cO000py, MeETTeNeHHIHTeH BBa)Ka€ BUXIJ
11ei pyxy 3a Mexi ()paHKOMOBHOTO CBITY Ta IJIO-
OampHy IHTEpHAIIOHATI3AII0 3aIpPONOHOBAHOI
HUM OOTOCIOBCBHKOT Mporpamu. 3-MOMDK Hai-
SICKpaBIiIUX MapkepiB Buxomy nouvelle théologie
3a Mexi @paHIlii ¢i1iJ BAOKPEMHUTH HAPAIFOBAHHS
TaKWX AaBTOPIB: HiJepiaHAChkuX Teojoris Ilita
[HonenoOepra (1911-1999) it EnBapaa Cxinebexca
(1914-2009), a Takox HIMEITLKOMOBHHX 0OOTOCIIO-
BiB Kapna Panepa (1904-1984) ta I'anca VYpca
¢on banprazapa (1905-1988).

4. YerBepTHii 1 OCTaHHIN mepioa 30iraeTbcs
i3 wacopumu Mexamu Il Batmkancekoro cobopy
(1962—-1965), sikuii, 3pemTor0, BU3HAB JICTITHM-
HOIO Ta KopucHOIo s LlepkBu ineitHy cnpsiMoBa-
HICTB MPOTAroHICTIB nouvelle théologie. CBigueH-
HSIM LIbOTO MOXK€ OyTH 1 CYTHICHHUI 3MICT TaKuX
COOOpPHUX JOKYMEHTIB, SIK JOTMaTH4YHAa KOHCTH-
Tyuist “Dei Verbum” Ta macTupcbka KOHCTHTYIIIS
“Gaudium et Spes” (y AKii 1IUTOCS TIPO TIPHITYC-
THMICTh aJanTallii Ta KOHTEKCTYaJbHOTO 3aCTOCY-
BaHHS BIYHHUX OOTOCJIOBCBHKHX ICTHH), 1 Oe3roce-
penHs aKTUBHA y4acTh y po0oTi cobopy llento, ne
JIro6aka, Konrapa, Jlanieny Ta Cxinebekca, KOTpi
BUCTYNUJIM a00 Yy poli periti (3 NaT. «EKCIEePTH»),
a0 X y SKOCTI TIEpCOHAIBLHUX KOHCYJBTAHTIB
OJTHOTO 3 O(IIIHHUX JIeTIeraTiB cooopy.

Kpim TOro, icuye mikaBa crmpoba 3amporio-
HyBaTH W IHIIWW OIS HAa CTafidiHUN PO3BHU-
ToK nouvelle théologie. 1o cnpoly 3mificHUB
Epik I'enpik-Mo3sep y cBoiil crarTi miji Ha3BOIO
«KonTposepsa Oriocra Banencena Tta ictopiorpa-
it Nouvelle Théologie» (Hedrick-Moser, 2014).
VY CcBOeMy JOCIHIKEHHI aBTOp IIOCYBa€ YacoBY
MeXy (PaKTHUIHOTO BHHUKHEHHS «HOBOI TEOJIOTii»
3 1930-x pokiB 70 mepmoro AecITUITTS XX CT.
Hacammniepen nocnigHUK 3ragye mpo T€ HEBUIIPAB-
JlaHEe 3aMOBYYBaHHs, IIO0 HOTrO 3a3Haja IOCTaTh
Oriocta Banencena (1879-1953), wmanoBimno-
MOTO €3yiTChKOTO Tipodecopa dinocodii i «3aly-
Toro Oarbka» nouvelle théologie (Hedrick-Moser,
2014, c. 42). Chouparoynch Ha 3ampoINOHOBAHI
y mpari MeTTerneHHIHTeHa YOTUPH BIIACTUBI PUCH
po3naayBaHoro pyxy — (1) Bukopuctanus ¢pas-
y3pkoi MOBH, (2) yBUpa3HEHa iCTOpWYHA CBI-
JIOMICTh, (3) aKkIEHT Ha BaroMoCTi «IO3UTHUBHOT
TEONOTi» (BUKOPUCTAHHS MEPIIOKEPEN) 3aMiCTh
«CTIEKYJIAITUBHOI TEOJOTii» (BHCYHEHHS Ha Iep-
WA TJI1aH CHCTEMAaTH30BAaHUX JIOTIYHUX BHCHO-
BKIB), (4) 4iTKa aHTHCXOJIACTUYHA OOTOCIOBCHKA



MeHTanbHicTh (Mettepenningen, 2010, c. 9-11),
I'enpik-Mo3ep 3BepTae yBary Ha CXOXIiCTh OOTO-
cinoBchKo-(inocoperkoi mporpamu O. Banencena:
(1) omonenTH 3akuganu BaneHceHy B SIKOCTI mpe-
TeH31i HaJIMIpHE 3aXOIJICHHS BUKJIAJAaHHAM (ppaH-
IIy3bKOI0 3aMicTh JIaTHHH, (2) BiH MOTIHOIECHO
nocnipkyBaB bionaenesi iaei icropusmy; 3) ilomy
Oy/lo BJIACTUBO OOTPYHTOBYBaTH HOPMATHUBHICTH
CBO€1 METOI0JIOT1i Uepe3 MOCUJIaHHs Ha MONepeaHi
aBTOpUTETH; (4) BiH 3aIpPOIIOHYBaB 0arato B YoMy
OHOBJICHE TPAKTyBaHHs aBTEHTUYHOI THOCEOJIOTIi
AKXBIHaTa MOPIBHSHO 3 HEIOXUTHOIO IPUB’SI3KOIO
710 MyMi(hiKOBaHOTO TOMI3MY MiAPYYHUKIB 1 TIOCi0-
HUKIB 3 00Ky cBOix koner-mpodecopiB (Hedrick-
Moser, 2014, c. 68—69). ABTOp HOXOIUTh BUCHO-
BKy, mo Oriocta BaneHceHa LIJIKOM JETiTUMHO
MOXKHA BB)KaTH SIKIO HE MMOYATKIBLIEM PYXY NOuU-
velle théologie, T0O puHAMHI HOTO TMpPENTEUOIO,
iIeHHUM HATXHEHHHKOM Ta AaBTOPOM IEPIINX
YpUBYACTUX 1HTYIIIHM, AKi Ha BCIO MOTYTY MpoO-
3By4YaTh y MpaIsiX MOro y4HIB Ta MPEICTaBHUKIB
HACTYITHOTO TIOKOJIIHHS KATOJMIIbKUX TEOJIOT1B.
Hagite monpu ycyHeHHs1 BaneHceHa 3 BUKIIaJaHHS
y 1920 p. micist TpuBanoi JUCKycii CTOCOBHO MpPoO-
[MaroBaHuX HUM 1/€li, HOTO BILIMB Ha CBITOTIISIHE
(dbopmyBaHHA MaWOyTHIX TMPOBIIHUKIB nouvelle
théologie (30xpema, Ha A. ne Jlobaka) € TpyH-
TOBHO JIOBEJICHUM.

3a CrOBHEHHUM ipOHIi Ta apamaTtu3My BHCIO-
BoMm E. Hikosca, HoBa Teosoris «mepeciigyBajia
HalKpalll HEOTOMICTChKI yMH HEHade KOUIMapH
HasBy» (Nichols, 1998, c. 134). IIpore ciix yTou-
HUTH, 10 CIpoba 3BeCTH yci OOTOCIOBCHKI Tepe-
KOHaHHS Ta Pe(OpPMICTCHKI MpParHEHHS «HOBUX
TEOJIOTIB» BUKIIIOYHO 10 OOpOTHOM 13 3acHILISAM
TOMICTCBKOI MapaurMH MHCJICHHs cTaja 0 mpu-
MITHBI3AII€I0 TXHIX CIPABXKHIX HAMIPIB 3 OTIISALY
Ha TOH (haKT, MO0 BEIWKa KiIBKICTh MPUOIYHUKIB
JIAHOTO PyXy BBaxkasia ceOc¢ ICTHHHUMH TOCITi-
JIOBHUKaMH Ta MPOIOBKYBauyaMH CIIpaBU AHIeEIb-
cekoro Jloxtopa (Flipper, 2015, c. 47-48).

I. ®nin BHOKpPEMIIIOE 1Bi GOTOCIOBCHKI IPYIIH,
JIBA «TPio», y SKI 00’€IHATUCS TPEICTaBHUKN
JIBOX OPZICHIB 13 aHAJIOTIYHUMH OOTOCIOBCHKHMH
MOTVISIIaMM ¥ MparHeHHSMU: JIOMIHIKaHIl —
M.-JI. llento, 1. Konrap ta A.-M. Depe; €3y-
itn — A. ne Jlro6ak, XK. danieny Ta A. Bysp (Flynn,
2012, c. 230). /IoMa KJIIFOYOBUMH JIOKAIIISIMH, IO
CTalli IUIALAPMOM JUIsi aKTHBHOTO TOLIMPEHHS
imeit pyxy HoBoi Teosorii, ctamu [lapmwxk ([ani-
eny) Ta Jlion (me Jlrobak). Y 1927 p. y Ilapmxi

MPEICTaBHUKN JOMIHIKAaHCHKOTO OpJIEHY 3acHy-
BaJM 1eHTp «IcThHay, 10 MaB Ha METi IHTEHCH-
¢ikanito 60rociaoBcekoro aiajgory mik Cxomom
1 3axomom. HaWmoMiTHIMIMMH [isT4aMH TICHTPY
CTaJId TaKi KaTOJUIbKI MUCIUTENI, IK Xpuctodop
(OKan-Pene) [dromon, M.-JI. [llento ta 1. Konrap,
KOTPHI 3T0O/I0M CTaB OJIHIEIO 3 KJIIOUOBUX MOCTaTeH
pPyXy Ta OJHMM i3 HANOIIBII IUIIIHUX KaTOJIHIIb-
kux teonoriB XX ct. Y Jlioni iHimiaropamMu OHOB-
JICHHSI KaTOJHUIILKOTO OOTOCIIOB’Sl Ta peakTyai3a-
1ii CBSITOOTIIIBCHKOI CIAIIIMHU CTalu €3yiTH A.
ne JIrobak ta JK. [laniemy. Baromum npakTuuHUM
JIOTIOBHEHHSIM JI0 iXHIX TEOPETUYHUX 3a/IyMiB CTaB
MOYaTOK MAacCIITa0HOTO MPOEKTY, a cCaMe BUIAHHS
y ¢opmi OLTIHTBH cepii CBITOOTIIIBCHKHUX TIEPIIIO-
JDKEpell — SIK TPEIbKUX OTIIB MEPIIUX CTOJITh, TaK
i TekcTiB enoxu CepeHbOBIYYS — ITiJ] 3arajbHO0
Ha3Bow “Sources Chrétiennes” (3 ¢p. «/xepena
XPUCTUSHCTBA»). [IpoekT Oynao 3amoyaTkoBaHO
y 1940 p.

I BatukaHnchkuii cOOOp CTaB He JIUIIE HalBaXK-
JUBIOI0 mojaiero B xuTTi Katomumpkoi [lepksu
3a OCTaHHI YOTHPHUCTA POKIB 3 YaciB TPeHTCHKOTO
cobopy (Weigel, 2022, c. 1), a it neperaMHOIO BiXOIO
y CTaBJ€HHI IIEPKOBHOTO MPOBOMY 1O IHIIIATHB
nouvelle théologie. 11 xxoBTHs 1962 p. nana loann
XXIT (1881-1963; montudikar: 1958-1963)
y CBOil BCcTymnHiil npoMoBi “Gaudet Mater Eccle-
sia” (3 mar. «Pamie Maru LlepkBa») 3BepHYyBcs
JI0 YYaCHUKIB cO0OpYy 13 3aKJIUMKOM 3I1HCHUTH
JOTIMOHY 3MIHY YCTaJICHUX MOJENIel CaMOOCMHUC-
JeHHs 1 camorpe3eHTalii LlepkBu B cBiTi, nepedTu
BiJl HAPIIUCUYHOTO EKJIE310IIEHTPU3MY IO BiIKpH-
TOTO, XEPTOBHOTO XPUCTOIICHTPHU3MY, OPi€EHTOBA-
HOTO Ha MICi0 Ta ocBA4YeHHs cBity. k. KropBen
POOHTH CHpaBeIMBY PEMAPKy CTOCOBHO TOTO, IO
«y BCTyNHIN npomoBi loaHHa MOXHa MOMITHTH
CWIBbHY HOTKY cuMMartii 1o nouvelle théologie»
(Kirwan, 2018, c. 262). KitouoBa iaest nontudika
nojsirana B TOMY, IO OE3IUIJHOI0 € TPaKTHKa
HEKPUTHYHOTO TOBTOPEHHS JPEBHIX (PIKCOBaHUX
00TOCIOBCHKHX (OPMYII, IO BXKE HE PE3OHYIOTH 13
CK3UCTCHI[INHUMHU 3allUTaMU Ta MUCIUTECIbHIUMU
KaTeropissiMu cydacHoi iroauan. OTxe, BiH HeTpH-
XOBaHO JIaB CUTHAJI TIPO CBOO MiATPUMKY 11€0510-
riB nouvelle théologie, KOTpi BIPOMOBXK IECATH-
JiTh 00CTOIOBANIM Ty TMO3UIII0, 1O rojoc [lepksu
IIOBMHEH CTaTH «OUIBII OIOMIMHHUM 1 TaKuM, IO
BIIHOBIIOE B mam’sTi oTwiB L{epkBu Ta 6151611010
Mipolo BuUpaxae icTopito crnaciHHs» (Weigel,
2022, c. 245). Ilanma roBopuB HpO BaXKJIMBICTbH
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pO3IIKPEHHsST OOrOCIOBCHKOI MOBH 3aJUIsl JOCST-
HEHHS 1 BIAMOBIIHOCTI HOBOITOCTAJINM BUKJIUKAM,
10 i MaJIO CBOIM PE3yJITaTOM MOCYTHHO KEpUTMa-
TAYHUHA CTHIIh, TPUTAMaHHUN 0a30BHM COOOPHUM
JIOKYMEHTaM.

3a ominkoro III. brmanmapa ta C. ByniBenra,
«IIPOTATOM AECATUIITh, 0 Oe3M0CepeIHbO Mepe-
nyBanmu cobopy, la nouvelle théologie Gyna Haii-
OLNBIII 3HAYHOIO Ta BIUIMBOBOIO MEPEKEI0 Cepe
0e3miui pO3pI3HEHUX IEPKOBHUX SIBHII, 3aIliKaB-
JICHUX Yy BIJHOBJIEHHI MMHYJIUX 00pa3iB 1 JieH-
TMOTHBIB XPUCTHSHCBHKOI JYMKH Ta Jii 3 METOIO
pedopMyBaHHSI 3aCTIHHUX IIEPKOBHHUX IPAKTHK
i ctpyktyp» (Blanchard & Bullivant, 2023, c. 17).
B incrurymiiinii nam’sati Karonmmuekoi IlepkBu
20 nucromazna 1962 p. 3akapOyBajiocsi SIK TOYKa
HETIOBEPHEHHSI, TepelaMHUN MOMEHT y B3a€MHU-
Hax nouvelle théologie 3 KepiBHUMHU TIEPKOBHHUMH
KoJaMu. Y 1ell JeHb pO310Yajocs roJ0CyBaHHs 3a
nepi HaYepKu JOKYMEHTY Mpo jkepena boxoro
O06’sBnenns (De Fontibus), xotpuii ompasy OyB
BIJIMIPABICHUII Ha JOOMNpALIOBAHHA Yepe3 Ha-
MIpHY CXOJIACTHYHICThH 3aIllPONTOHOBAaHUX (Popmy-
JIOBaHb. AJie 11e OyB JIMIIe MepIIni HEOUiKyBaHUI
Ut OaraThoX M3BIHOK. Yepes AecsaTh THIB Ta cama
JI0J1s1 CHiTKasla ¥ MPOEKT MmocTaHoBU mpo LlepkBy
(“De Ecclesia’). 3a ominkoro enmckorna M. bprorre
Eming-Kozepa ne Cmenra (1909-1995), npu-
YMHOIO TAKOi peakIiii cTaB NMpUTAMaHHUH JOKY-
MEHTOBI1 «TpiyMdani3M, KIepHKaIi3M, FOPUIU3M»
(O’Malley, 2008, c. 155), a TakoX BIACYTHICTBH
MOCWJIaHb HA MAaTPUCTHYHI Ta CEPEIHbOBIUHI JKe-
pena. Ha te came 0co6aMBO HapikaB 1 KapAMHAI
Mosed Dpinrc (1887—1978), GorocaoBCLKHM paji-
HUKOM KOTpOro OyB MOJIOAMH, NEpCHEKTHBHUIA,
HATXHEHHUH inesiMu nouvelle théologie HaykoBelb
Mosed Paruinrep — MaiiOyTHil nama beneaukr XVI
(1927-2022; nontudikar: 2005-2013). Jloompa-
LIOBAaTH JTIOKYMeHT mpo LlepkBy Oyino 3aBHaHHIM
TEX NEKUTbKOX 3HAKOBUX IS nouvelle théologie
noctarel, sik-ot 1. Konrap, XK. Jlanieny, a Takox
K. Panep. TekTOHIYHMIA aHTHCXOJIACTUYHUN 3CYB
B1JIOyBCSl, 1 HE TOMITUTH HOro OyJI0 HEMOXIIKBO.
Bxe y ciuni 1963 p. B xyprani “Etudes” (3 ¢p.
«Po3Binkm») 3’aBunacs crarts P. Poxéra, y skiif
aBTOP MPOTOJIOCHB, IO «i3 TONOCyBaHHAM 20 JTHC-
Tornaga enoxa KonTppedopmarilii n1odirma KiHIm»
(Rouquette, 1963, c. 104). He Bmatounce 1o Bif-
TBOPEHHS BCIX COOOPHUX JAUCKYCIH, IPOLETyPHUX
NOAPOOUIIs TA MPUIHATUX PIlLICHb, MU BBaKA€EMO
CIpaBeUIMBUM Yy 3arajJlbHUX PHCaxX aKIEHTYBaTH
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Ha TOMY, 110 COOOp CTaB Ti€l0 IMOOABLHOIO IIep-
KOBHOIO apeHOI0, Ha sIKii OyJ0 TOKIJIAJIeHO Kpai
0e3aJIbTepHATUBHOMY JIOMIHYBaHHIO HEOCXOJac-
THKH, J¢ TpaHCHOpMAIliiHUI TTOTEHITIan nouvelle
théologie OyB IMIUTINUTHO peaji3oBaHUN Tij] 4ac
HaIMCaHHS OCHOBHHX JIOKYMEHTIB cO00pY, a 06a30Bi
HAcCTaHOBM ressourcement Oyau He MPOCTO JIETi-
THUMIi30BaHi, a Mai>ke KaHOHI30BaHI Ta CHPUNHATI
B SIKOCTi aKCIOMaTHYHOTO IMIIEPATHUBY, HEYCYBHOTO
¢bynnaMeHTy 1711 BUOYIOBYBaHHS MariCTpaibHOTO
LUIAXY MICISICOOOPHOTO LEPKOBHOIO OOrocCiioB-
CTBYBaHHSI.

Hacamkineup 3a3Ha4MMo, IO YCIIX IPOEKTY
nouvelle théologie 6araro B 4oMy 3aBIsdye HOTO
eKyMEHIYHIN BIIKpPUTOCTI, sika TOAI Oyja 3arajb-
HUM JyxoM dYacy. He3Bakarounm Ha HamaraHHs
NPEACTaBHUKIB JIaHOTO HAampsMy HAHOBO aKTya-
mizyBatu Opesenio Tpanmuiito, 1ed peHoOBallliHUI
NUIAX y cekynspu3oBaniii ®paniii BupasHo OyB
CIPsIMOBaHUI Ha aKTUBHY U KpeaTUBHY B3a€MO-
nito 3 cyyacuicmio. 31 CBOTO OOKY TPHUOITYHUKH
HEOCXOJIACTUKU HE 3aMIIANUCS OalyKUMHU [0
HOBOT GOTrOCIOBCHKOI MPOrpaMH. IXHIO 3araabHoO
OKpECJICHYy KOHTPapryMEHTAIlil0 BAJI0 Tepe/aB
JIx. @minmep: «3araaoM HEOCXOJACTH HE MOTIIH
YSBUTH, 110 ICTUHA MOKe OyTH OCSTHYTa B MiHJIU-
Biif epeMepHOCTI icTOPii, 1 BBayKaJIH, IO iCTOpPHY-
HUW TIOBOPOT nouvelle théologie GyB mMOBOpOTOM
70 pensaTHBi3My. Teosorito MoxHa Oyllo BpATyBaTH
BiJl PESATHUBI3MY JIMIIE 32 JONOMOIOI YHIBEp-
caJIbHO e()eKTUBHMUX Oy/iBeJIbHUX OJIOKIB 1CTHHH,
yHi(piKOBaHOI CTPYKTypu 3HaHHs, 3BEICHOI Ha
OHTONOTIYHIM cTpykTypi peanbHOCT (Flipper,
2015, c. 206).

[IpaBnoro € Te, mo pyx nouvelle théologie niii-
cHO OyB HEOJHOpPIAHMM, He HaOyB Oprasizarfii-
HOI CTPYKTYpOBAHOCTI, a cepell acolifoBaHUX 13
HUM IIOCTATeH MU 3aJe/]Be MAEMO IIAHC MOOAUYNTH
MOBHY I Oe33amepedHy OOTOCIIOBCHKY CYroJioc-
HICTh. BTiM, BHIA€ThCS IIJTKOM IMOBIpHUM, IO
HAyKOB1 PO3BIJKH, $IKI ChOTOJHI CTaBIATH COOi
3a METy BiTHAWIEHHS ¥ y3araJlbHEHHS CITUTBHUX
0OOTrOCIIOBCHKUX HAUEPKiB BCEpEUHI pyxy nouvelle
théologie, He € 3a3manerins Oe3HATIHHUME U O€3-
nepcrneKTHBHUMU. HaBiTh 3 omisily Ha Te, IO yCiM
HAMBIUIMBOBIIIMM TPEICTABHUKAM I[bOTO pEHe-
CaHCHOTO OOTOCIIOBCHKOTO TPOEKTY IMpPUTAMaHHI
nudepeHIiioBadi CBITONISAIHI aKIIEHTH, BiAMIiHHI
OOrociI0BChKI MPIOPUTETH Ta HEOIHAKOBI METO-
JIOJIOTIYHI 3acaau, BCiM iM Oyno BiacTHBe, Xaii
HaBITh OCMUCIIEHE U y PI3HHUX KaTeropisix, €J1He



CTpaTeriyHe LIJENOKIaJaHHsd, a caMe KpeaTHuBHA  CEKY/IIPU30BAaHOMY CBITi, 3paHEHOMY CBOIM TpH-
iHTeTpariss B OypXJMBe XHUTTA XX CT. HAUMIMO-  BaJMM JBOOOEM i3 IAPUHOIO TPAHCIICHICHTHOTO
WX TUTACTIB APEeBHBOT Tpaauilii Juist MiABUIIICHHST  Ta CIIPAriIoMy JI0 CAKpaMEHTaIbHOTO BUMIPY CBOTO
PEJIEBaHTHOCTI IEPKOBHOI KEPUTMH B JOTIUOHO  OyTTS.
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