CBIT MOBMU - CBIT ¥ MOBI

MATEPIAJIN
VII MizkHapo/HOI HAyKOBOI KOH(epeHuil

Kuis 2023



MiHicTepcTBO OCBITH | HAYKH YKpaiHH
YKpaiHcbKuil 1ep;KaBHU YHiBEpCUTET
iMmeni Muxaiia /[paromanoBa
InctutyT MmoBO3HaBcTBa iMeHi O. O. IToreoni HAH Ykpainu
Jlom3uHChKHUIl YHIBEPCUTET
IIlymeHCbKHMH YHIBEPCUTET
imeni €nuckona Kocrsasaruna IlpeciaBebkoro

CBIT MOBHU - CBIT Y MOBI

MATEPIAJIN
VII MixkHapoaHoi HaykoBoi KoH(pepeHuii 27 :xoBTHs 2023 p.

Knuis — 2023



VJIK 811
BBK 81.2

PexomennoBano 10 apyky Buenoro panoro dakyabTeTy
1HO3eMHOI (17107I0T1i YKPaTHCHKOTO ACPKABHOTO YHIBEPCUTETY
iMeH1 Muxaitna J[paromanosa (ripotokos Ne 5 Bijg 14 rpynus 2023 p.)

CBit MoBHM — cBiT y MoOBIi: matepianmu VII MixHapoaHoi HayKoBOi
koH(pepenuli (M. KuiB, 27 xoBTHa 2023 p.; YKpaiHCbKUW Aep:KaBHHM
yHiBepcuTeT iMeHl Muxaitna [[paromaHoBa): Te3u OOMNOBiAeH / yKian.
I. B. Bonosenko, T. B. Cnusa; 3a 3ar. pea. FO. B. Kpasnosoi. Kuis: Bua-
Bo Y1V imeni Muxaiina J[paromanoBa, 2023. 285 c. eJ1eKTpOHHE BUAAHHS

ISBN 978-966-931-299-0

30ipHUK MICTUTHh T€3HW JIONOBiJCH Yy4aCHUKIB HAyKOBOi KOH(eEpeHilii,
JIe PO3TIIANAIOTHCS aKTyajdbHI MPOOJIEMU ICTOPUYHOTO PO3BUTKY MOBH,
B32€MO3B 513Ky MOBHM Ta MUCJIEHHS, MOBH sIK (heHOMEHa KyJIbTYpH, il poii
B MDKKYJIBTYPHIM KOMYHIKaIlii, MOBHOI CEMaHTHUKH, JIEKCUKO-IPAaMAaTHYHUX
1HHOBaMi, (PYHKIIOHYBaHHS MOBHHX 3ac00IB y PI3HHX THIAX AUCKYpCY,
CYTHOCTI MOBHO1 OCOOMCTOCTI, TPUKJIAJAH]1 ACLIEKTH BUBYEHHSI MOBH.

[TpusHaueHo 171 PiI0I0TiB — yUEHUX, BUKJIAauiB, CTYICHTIB.

© ABtopu crareii, 2023

ISBN 978-966-931-299-0 © Vkpainchknii nepxKaBHuil yHIBepCHTET
iMen1 Muxaiina J[paromanosa, 2023



N. V. Mashtakova
Kyiv, Ukraine

LINGUOCULTURAL FEATURES OF PROVERBS
WITH OMEN’S SEMANTIC EXPRESSING WEATHER
INFLUENCE ON HUMAN LIVES

In the second half of the 20 th century and the beginning of the 21th
century, considering the latest achievements of linguocultural
investigations, we can observe a steady growth of interest in the field of
phraseology [3]. Lots of world famous scientists were inspired by this topic.
Among them we can name Coulmas (1979), Pawley and Syder (1983),
Cowie (1988, 1992), Sinclair (1991) and Wray (2002).

Proverbs with omen’s semantic have long served as cultural mirrors,
reflecting societies’ beliefs, values and perceptions about the natural world.
This report investigates the linguocultural features of such proverbs that
incorporate omens and how they convey the profound influence of weather
on human lives. Proverbs with omen’s semantic have often encapsulate
centuries-old wisdom, offering insights into the complex relationship
between humans and their environment.

Infinity of culture meanings is explained by scientists deeply enough.
They rationally highlight basic characteristics or parts of this intangible
phenomena due to their researching goal. All those characteristics can be
identified as unique and individual things and connected with culture in
general. That’s why before we focus on cultural sense characteristics, that
are expressed in lingual and cultural science aspect, let’s form a definition
of culture, which in our opinion represents it as a unique and systematic
phenomenon of the highest level of distraction. We note, it’s based largely
on V. Ostwald and L. White views. Their representation of culture as a
system was the beginning for cultural linguistic as a separate science.

The Proverbs with omen’s semantic have been an integral part of
human cultures for centuries, offering insights into national shared wisdom
and belief systems. This scientific article explores the cognitive, cultural
and evolutionary aspects of proverbs with omen’s semantic, shedding light
on their origins, functions, and impact on human cognition and behavior.

Examining the rich tapestry of proverbs with omen’s semantic across
diverse cultures, we explore how these sayings are shaped by historical
events, societal norms, and religious beliefs. It delves into the ways
proverbs with omen’s semantic reflect the values, fears, and aspirations of
different societies, offering anthropological insights into human culture.

Cognitive psychology theories, including social cognition and
language processing, are applied to analyze how proverbs with omen’s
semantic are formulated and how they influence decision-making and
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problem-solving in everyday life. Exploring the evolutionary roots of
proverbs and omens, we examine how these cultural expressions might have
provided adaptive advantages to our ancestors. Evolutionary different
scientific language theories are utilized to understand why humans are
predisposed to create and transmit such beliefs across generations.

Thorough lingua and cultural researches provide some speculations
and comparisons of different proverbs with omen’s semantic made by
ancient people basing on their believes, mythology and folklore rituals in
general ( Mythological school of Grimm, Vundt, Mannhardt and others).
Weather sayings are deeply embedded in cultural narratives, traditions, and
rituals. It explores the symbolic and cultural meanings attached to these
proverbs with omen’s semantic, elucidating their role in shaping societal
attitudes toward weather events, agriculture and seasonal activities.
Proverbs with omen’s semantic often give people an explanation of some
physical, natural, astronomical phenomena that couldn’t be described in a
scientific way. People used to observe, analyse and sum up everything that
was happening around them and subsequently made some predictions based
on it. From the antique times people have been believing in omens as a part
of calendar rituals. Many of them and even better part of them were written
and translated in different languages. They are usually divided into three
groups: 1) spontaneous; 2) scientific; 3) superstitions.

There is no doubt that in most ancient «hunting» times human had
some ideas about weather and climate changes. Different weather
conditions depending on latitudes endangered weakly-protected people and
their existence at all. And factual sources can only confirm this assumption.
Non-European «primitive hunters» often admired FEuropeans with their
knowledge of the surrounding area, survival skills and even with primitive
weather predictions. Some communities also had so-called «rains doersy,
who were better in nonscientific forecast procedures [4, p. 145-150]. But
mostly these analyses were meant for today-tomorrow time period. And so-
called «spontaneous» («agricultural») omens, if they were called that way,
known among many nations in the thousands and tens of thousands, are
distinguished by their extreme stability and uniformity, and at the same
time, by their extraordinary diversity. Originating, of course, in distant
antiquity, in the Neolithic era, they have survived to this day. The main
reason for their stability is that they are connected with the entire structure
of the agricultural economy, which is obviously characterized by extreme
conservatism and stagnation.

Abstract concepts of time were completely alien to the primitive
people. In recent years, historical and ethnographic literature has shown
interest in a broad and very important issue — the perception of time in
different eras of human history. All the evidence suggests that the abstract
concept of time wasn’t familiar to primitive people: the idea of time was
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always associated with specific actions, with direct human activity. In the
era of appropriating economy, there could not be any concern for the future
yet. In people’s minds, the future existed only as something most
immediate. Therefore, there exist proverbs with omen’s semantic of
upcoming weather changes which cover the shortest possible time.

For instance, Ukrainian proverbs with omen’s semantic: [lpuzaxione
COHYe YepB8OHO20 KObopy — Oy0e CUNbHA XYPMOSUHA; Xmapu, wjo niugyms
Hebom npomu 6impy — 0o cHiey; Kiwka 3anizna ma niv — uekai Mopo3sy.
English picture of the world is represented by such examples: Hen scarts
and filly tails make lofty ships wear low sails; Red sky at night, sailor’s
delight; Red sky at morning, sailor take warning.

Among agricultural people who were the prevailing part of primitive
society a viral need of signs’ weather observation increased a lot. Not to
forget them all people had to write them down to let other generations know
all peculiarities of bringing proverbs with omen’s semantic into life. Since
language is a structured symbolic system with regular observable
characteristics [2, p. 254] we can use it for decoding signs and expressing
our thoughts. It was important for farmer to know what kind of
spring / summer to expect. It is also crucial to bear in mind what harvest
will be like or when some exact grains should be harvested. These
spontaneous omens remain for a long time and still exist due to their simple
structure and stability. Some of them have even survived and are widely
spread till today. For example, English proverbs with omen’s semantic:
April wet — good wheat; A swarm of bees in May, Is worth a load of hay;
Mist in May, Heat in June Makes harvest come right soon; and Ukrainian
ones: Tpasenv x0100HUl — pik XAibopoouutl; bacamo cuicy 6 aucmonaoi —
0y0e epoorcati xnioa.

As widely known, a great amount of or even all of folk proverb’s with
omen’s semantic about weather are based on simple and obvious
combination of words not being guaranteed of having errors. Despite that,
ancient people were forced to make them in order to reach at least the
casiest level of weather awareness. An amount of proverbs with omen’s
semantic 1s created by farmers to control their harvest and sowing season
and often have the same pattern construction as If ... is ... then the harvest
will be ... Ukrainian examples are as follows: fAkwo nucms 6epesu
HCOBMITOMb 3 BEPXIBKU — HANEHCUMb DAHHA 8€CHA, 3HU3Y — NI3HA, A AKULO
PIBHOMIPHO NO BCIll KPDOHI — MO MePMIHU HACMAHHS 8eCHU OYOVMb CePeOHbo
bacamopiunumu;, and English ones: If the 1st of July be rainy weather, it
will rain more or less for three weeks together; If the first week in August is
unusually warm, the winter will be white and long.

One of the most illustrative examples is the widespread opinion about
the connection of the seasons according to the model: if winter was such,
then summer will be such. This model can’t be assured properly since it is
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doubtful and uncertain. Such proverbs with omen’s semantic can be
represented by various examples: English variations: If February brings no
rain there will be neither hay nor grain and Ukrainian ones: ko na
NOYAMKY 3UMU XOJI0OHO, MO JUNeHb Oy0e HCAPKUM [ CYXUM.

As it is figured out, scientific meteorology does not deny the existence
of such a connection, but it is not so simple and does not provide any
guarantees against misunderstandings (or even errors). The greater was the
risk of making a mistake for the ancient farmer. But despite constant
mistakes and disappointments, severe need forces a person to make his
forecasts again and again. The formula — what winter (spring), what
summer — continues to work. And most often it is supplemented by a very
important, most important link: ... and such will be the harvest.

It can be certainly expressed by predictions structured in proverbs.
January omens among European peoples are usually expressed in the form
of proverbs with omen’s semantic. Their general meaning is: dry and frosty
January foreshadows a good harvest, and damp and rainy January foretells a
trouble harvest.

It is clearly visible that the omens of the European and Slavic peoples
have the same meaning, they completely coincide and it can be explained
by similar climate conditions. Seasonal forecasts are based on, albeit
inaccurate, but real observations of the relationship of weather by season.
But from them there is one step to weather forecasts that are completely
devoid of any real basis — based on fixed days. For many centuries now, the
Christian Church in all European countries has marked the days of the
calendar with the names of their Saints, and under these designations the
days of the month and year have firmly entered the popular calendar. Some
of them became widely known for one reason or another: Winter and Spring
Nikola / Michael, George; John the Baptist, Peter and Paul, Elijah the
Prophet, the Annunciation of the Theotokos, the Dormition of the
Theotokos, etc. Most of the Saints (and there are many hundreds of them)
are known to few people, except the clergy. Nevertheless, folk imagination
(but not at all idle, but generated by severe economic necessity) defined
certain weather forecasts, and thus the timing of agricultural work and crop
prospects, that coincide with the names and days of different Saints.

There are two models here: one transitional — «if on a Saint... then...»,
the other fixed — «on a Saint... such and such weather», and because of this
the most important for the farmer: «for the Saint ... do such and such a
work». Most often (and for obvious reasons) this timing recommendation
concerns the start of plowing and sowing.

Ukrainian proverbs with omen’s semantic: Ha Apiny — xineyv Oinux
epubis. Axwo na Apiny scypaeni noneminu, mo na Iloxkposy (14 scoemus)
mpeba uekamu nepuioco Mopo3y, a AKWO ix 6 yeu O0eHb He 6UOHO, MO
pariue Apmemia (2 aucmonada) uu He goapums #cooeH mMopos;, Koau na
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Anny initi Ha Oepesax — Oyde epooicail. But especially in spring as a less
stable season omens were connected to a Saint and its day which were
actually less accurate. English omens: Rain on Good Friday and Easter day,
A good year for grass and a bad year for hay; If there is rain on St.
Matthew’s Day, we will sow the seeds soon; If St Paul’s Day be fine expect
a good harvest.

Spring i1s the most unstable time of the year, and the timing of
agricultural work in the spring is the most unreliable. Late with plowing
and sowing — the harvest is smaller; Hurring (especially with planting
vegetables) — a spring frost destroyed the seedlings. With the summer-
autumn harvest, it’s still easier: you can clearly see when the rye and oats
are ripe, then start mowing them, catch only good days.

It is quite obvious that not all days of the year are equal in this regard
for the farmer. The maximum number of proverbs with omen’s semantic,
and the most important ones, fall on those key points of the year when the
most noticeable changes occur in the surrounding nature. There are four
such main fixed points in the year: winter and summer solstices, spring and
autumn equinoxes. The maximum number of folk superstitions about the
weather and harvest are attached to three of them.

These fixed calendar points are the basis of folk agricultural holidays
and the customs and rituals associated with them.

In conclusion, this scientific exploration of proverbs with omen’s
semantic sheds light on their cultural significance, cognitive underpinnings,
and evolutionary origins. Understanding these phenomena enriches our
knowledge of human perception, decision-making, and cultural diversity.
Proverbs with omen’s semantic represent a fascinating fusion of cultural
heritage and meteorological knowledge. While some proverbs display
surprising accuracy in aligning with meteorological principles, others reflect
cultural interpretations of natural phenomena. Integrating traditional
wisdom with meteorological science not only enriches our understanding of
weather patterns but also highlights the importance of preserving
indigenous knowledge in the face of climate change challenges. Further
interdisciplinary research is crucial to unravel the complexities of proverbs
with omen’s semantic and their implications for both linguocultural heritage
and scientific inquiry. This interdisciplinary research is encouraged to
unravel the intricate web of cultural wisdom and its impact on the human
mind. To sum up, the investigation of verbalization of proverbs with omen’s
semantic gives a possibility to form more complete idea of their influence
on people’s lives and their role in general.
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I. M. MupouHi4eHKo,
T.I'. ®aituyk
Kuie, Ykpaina

®PA3EOJIOI'I3MH B 3AI'OJIOBKAX YKPATHCBKHUX
I HOJbCBKHUX 3MI HA BIMCBKOBY TEMATHUKY

Te3u npucBgyYeH1 JOCTIHKEHHIO (Ppa3eosori3MiB y CKJIajl 3arojioBKiB
crareil BiMCbKOBOI TEMAaTHUKHM B YKPAiHCBKUX Ta IMOJbCHKUX 1HTEPHET-
BufaHHAX. (OCHOBHOIO METOI0 € TPOBENEHHS JIHTBICTUYHOIO Ta
COLIIOKOMYHIKAIITHOTO JTOCHIIPKEHHSI BUKOPHUCTaHHS (Dpa3eonoriamiB y
TaKWX 3aroyioBkax. JloCii/pkeHHS BHPI3HIETHCS HAYKOBOI HOBU3HOIO
3aBJSKH TOPIBHUIBHOMY MIJXOMY Ta aHaIi3y MOBJIEHHEBUX OCOOJMBOCTEH
YKPalHChKOI Ta MOJbCHKOI KYPHAJICTUKH, 1[0 CUCTEMHO 3ajlydae (ppazemu
JUIsT  TiAcuiIeHHS e(EeKTUBHOCTI KOMYHIKAIlii B KOHTEKCTI BiMCHKOBOI
TEMaTHKH.

3 ToYaTKOM IIMPOKOMACIITAOHOTO BIMCHKOBOTO Hamamy Pocificbkoi
@enepartii Ha Ykpainy ¢pa3eonoriuHuil BUpA3 2apmMamHe M’Aco B
3HAUEHHI «TOM, TI, KOro IMOCWJIAIOTh Ha HECHpaBEIIUBY, 3arapOHMIIbKY
BiiiHy, Ha oueBMJIHY 3arudenb» [3, c.414] npeacraBieHui y 3arojoBKax
MarepiaiiB BIHCHKOBOI TEMAaTHMKH, 30KpeMa JUIsi HA3WBaHHS POCIMCHKHUX
MPU30BHUKIB, SKUX KpalHa-arpecopka MacoBO MOOLT3ye Ha BIWHY 3
VYkpainoto. JlomatkoBi cy0’€KTHO-00’€KTHI KOHOTAIlll y CTPYKTYpi Ha3B
COpPUSAIOTh YITKOMY PO3YMIHHIO CEMAaHTUYHOTO Ta CTHJIICTHYHOTO
HaBaHTAXXEHHS: Mooinizoeane 2apmammue m’aco pauiucmu KOMNJIEKmynoms
peuosumu miwkamu udacie /pyeoi ceimosoi sitnu (URL: bit.ly/44F]1rc);
«l'apmammne m’saco» oxynaumie (URL: bit.ly/3Z41bnK); Ilyminy nompiono
Oinbule PoCiliCbKO20 2apmMamuozo m’aca, — Minicmp ob6oponu bpumanii
(URL: bit.ly/484rgoc); I enwumab: Jlyeanwuna ecisna mpynamu OKynaHmis,
a nopanenux Pocis xuoae na «eapmammue m’sco» (URL: bit.ly/47VXpOZ).

[IpuMiTHO, 110 Y TOJBCHKUX CIIOBHHMKAX, Ha BIAMIHY BiJ YKpaiHCHKHX,
dpaseosoriam Migso armatnie mMae By)kue 3HAYCHHS: mMOp. MiegSO armatnie
«CONIATH, SKAX BIANPABWIM Ha BiHY, SKUM CYIWIOCS 3aruHyTH» [4,
c. 445], migso armatnie «connaty, SIKUX MOCUJIAIOTh Y 30HY OOMOBUX I,
AK1 HaibOupe pu3uKyOTh 3aruHyTH» [5]. IllompaBma, y 3aromoBkax
nmosbchbkux 3MI Meau9HOI Ta OCBITHROI TeMATHUKH (pazemMa HaOyBae HOBOTO
3HAYCHHS «JIIOJH, SKHX HapakaloTh Ha HeOesmeky»: Pielegniarki o sobie:
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