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THE TRANSGRESSION OF CONTEMPORARY
STRATEGIES OF COLONIALISM

TPAHCI'PECIA B CYUYACHHUX CTPATEI'IAX KOJIOHIAJIIBMY

Urgency of the research.
The problem of a post-colonial critic

in contemporary humanitarian
knowledge is important not only in
the horizons of  historical

retrospections as well as in the
context of relevant research. This
toolkit allows us to explore the
intrinsic intentions of a world-view
paradigm that defines both the
content  of  philosophy and
international politics, and the course
of daily practices and evaluations.
The author's position is that the
strategies of colonialism have not
lost their relevance in the modern
world. Not only in terms of
discursive-narrative content. But the
processes of globalization and
unification of the modern world
allow wus to speak about the
transformation of colonial
technologies, the transgression of
these operations, the expansion of
the context and the plurality of the
specification of their application. In
fact, colonial strategies have gained
more  sophisticated  forms = of
implementation. And the European
policy of unity of diversity is a form
of "soft management"” technique in
spreading and strengthening the
sphere of influence.

Target setting. Post-
colonial critics do not focus
exclusively on the study of the
consequences of the colonial era. The
main focus of research is the modern
transformation in the
implementation of colonial
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AxmyaavHicmb 00cAi0dHCeH-
HA. IIpobaema nNOCcmMKOAOHIANLHUX
KPUMUK 8 CY4aCcHOMY 2YMAaHIMapHomy
3HAHHI € BaXCAUB0I0 He MIAbKU 8
20PpU3OHMI ICMOPUYHUX pempocnexyiil
a Mmakoxd 8 KOHmMeKCmi aKmyaabHUxX
docaidxcenv. Ileit  iHcmpymenmapiil
d0380415€ eKkcnaikysamu 8HYMPpIwWHI
iHmeHyii ceimoaaadHoi napaduamu,
axa eu3Hauae 1 3micm @Piaocodii, 1
MIXCHAPOOHY noaimuky, 1 nepeodie
WoO0eHHUX NpaKmuxk ma  OYIHOK.
Aemopcbka no3uyis noas2ae 8 momy,
wo cmpameeii  KOAOHIANIBMY  He
empamuau c80€l akmyaabHocmi 8
cyuacHomy ceimi. He miavku 8 naaxi
OUCKYPCUBHO-HAPPAMUBHO20 KOHIMEH-
my. Aae npouecu eaaobanizauii ma
yHipikayil CYy1acHoz2o ceimy
do3goasilomby  gecmu MO8y — NPO
mpaHcgopmayio mexHoA02lU KOAOHIA-
A13MY, MpaHcepeccugHocmi 3a3Haue-

HUX onepauitl, PO3WUPEHHS
KOHMexcmy ma nawopanizmy
cneyugikayii ix 3acmocy8aHH.
Hacnpasdi, wosaoHianbHi cmpameaii

Habyau Oinvbw BuUMOHUEHUX POpM
peanizauii. I esponeiicbka noaimuxa
€dHOCMI PIBHOMAHIMIMA € PiI3HOBUIOM

mexHiku  “soft ~management” 'y
nowupeHHi ma 3MiyHeHHI cgepu
enauay.

ITocmanosexa npoo6.aemu.
INocmxoaoHianvHi Kpumuxu He
30cepedHcyromses BUKAIOUHO Ha
B8UBYEHHI Hacaioxie enoxu
KO/10HIaN13MYy. OcHoeHuil doxyc
docniOxdceHb  CMAaHOB8ASAMb  CYHACHI
mpaHcgopmauii 8 peanizauil
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strategies, since the struggle for the
spheres of influence and content of
the ethical and axiological complex,
which determines the course of social
life in the modern world, is no less
relevant than in previous eras.
Actual scientific resear-
ches and issues analysis. Post-
colonial criticism includes a wide
range of problematic issues,
therefore, the attention of leading
contemporary thinkers is attached to
its problems. Louis Blond (2016)
gives a rigorous assessment of
postcolonial criticism by the example
of the work of the famous
philosopher E. Levinas. The author is
convinced that ill-considered
criticism threatens to become a

unified doctrine of the spread of
historical narratives. The
discrepancy between the stated

slogans and the real actions of the
European Union's political elite
condemns Gurminder K. Bhambra
(2016). In this discourse, even the
underlying categories and concepts
are criticized. So, Leah Kalmanson
(2015) substantiates the position that
the concept of culture itself is a
colonial  phenomenon, because
cultural differences and their
research suggest a comparative
approach, which in turn implies the
existence of an example. Even the
concept of tolerance and empathy
fall into post-colonial critics. Jens
Elze (2018) suggests that the
political turning to the benefits of
cultural difference is due to the
feeling of empathy, one of the main
positive motivations of our time. Lyn
Carter (2006) explores the links
between postcolonialist and
scientific education methodology.
Monika Bhagat-Kennedy (2018) is
convinced that the methodology of
postcolonialism has not lost its

KO/IOHIAAbHUX  cmpameztil, adce
b6opomvba 3a cepu enausy ma amicm
eMmuKO0-aKci010214HO20 KOMNAEKCY, WO
demepmiHye  nepebic  CYcninbHO20
HUMMS 8 CYHACHOMY C8IMI He MeHU
aKmyanvHa, Hixc 8 nonepeoHi enoxu.
AHani3 ocmaHHix 0ocaio-
Jgcenvb 1 nyoaikauiit. Ilocmxono-
HIQ1bHA KPUMuKa 6KANUAE WUPOKUlL
cnekmp npobaemMHUX NUMAHL, MOMY
nposidHi  mucaumeai  cyuacHocmi
npudiagioms  nuabHy — yeazy i
npooaemam. Jlyi Baoud (2016) Odae
cmpo2y OUIHKY TNOCMKO./0HIAAbHOL
KpUmuku Ha npuxaaoi pobim 8i0omo20
dirocopa E. JlesiHaca. Asmop
nepexonaHutl, wo HenpodymaHa
Kpumuxa 3azpoxcye cmamu €eO0uHow
JOKMPUHOI0 NOWUPEHHA 1CMOPUUHUX
Hapamueis. HegionogidHicmy  Midc
3as6/1eHUMU 2acAamMu ma peanbHuUmu
disamu noAimuyuHol eaimu
€Esponeticbkoeo  Cow3y  3acyoxrye
I'ypmindepa K. bBxambpa (2016). Y
MexHcax NOCMKOAOHIAAbHO20 OUCKYDPCY
KPUMUKYIOMbCL ~ HABLMb  OCHOBHI
kameeopii ma nowammsa. Tax, Jlea
Kaamancon  (2015)  ob6rpyHmosye
no3uuiro, WO cama  KOHUenuis
KYAbmypu € KOAOHIAAbHUM s8UlleM,
OCKINbKU KYAbMYPHI 81OMIHHOCMI ma
ix docaidxiceHHs NponoHyms
nopisHsbHUll nidxid, sakuil, Yy €801
yepey, nepedbavae ICHY8aHHA B31pusl.
Hasimbv xoHuenuis moaepaHmuocmi
ma emnamii nompanase do
NOCMKOAOHIANbHUX  Kpumukig. EHc
Ense (2018) npunyckae, 1o noaimuvHe
38epHeHHst 00 nepesaz KYAbMYPHOL
pi3HuUui  06YMOB84A€HO  nNoHYymMmsam
emnamii, OO0HIEI 3 20.108HUX
No3UMuBHUX MOMUBAUIll HAULO20 HACY.
JIin Kapmep (2006) docaidxcye 38'a3ku
MI}C NOCMKOAOHIAAbHOK MA HAYKOBOI0
Memodon02iero ocsimu. Mowixa
Bbxazam-Kennedi (2018) nepekouaHa,
wWo Memo0doa02i1 NOCMKOAOHIANIZMY
He empamuia Ceoei akmyanbHocmi 8
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relevance in the present. As the main | cbo2odeHHi. B  sixocmi  OCHOBHO20
argument, the author gives examples | apeymenmy asmop Hagooumow

of the activation of national
movements in a number of countries
of the world, where liberal and

secular ideals are inferior to
traditional and cultural. The
philosophic discourse of

postcolonialism and its intentions is
offered by the well-known French
thinker J. Derrida. He actualizes the
meaning of differences, refuting the
classical metaphysics of identity.
Another well-known philosopher M.
Foucault adds a component of
genealogy as a method to the
definition  of  discourse.  The
phenomenon of colonialism is
interpreted in negative evaluative
coordinates as  archaic and
illegitimate in contemporary
humanitarian discourse.

The research objectives.
The main objective of the paper is to
analyze the current transgressive
state of postcolonial practices in
view of the concept of European
identity and its functions in the
implementation of international
politics.

The statement of basic
material. If we analyze the history
of the formation of the European
space, then the obvious 1is the
ambiguity and uncertainty of its
conceptual foundations. It is difficult
to imagine Europe solely as a
geographic project. Rather, it is a
theoretical-ideological structure,
which is the result of the work of
prominent thinkers of the past. Or as
an operationally effective strategy to
implement the policy of colonialism,
because the cultural and political
component is dominant in defining
the European one. Therefore,
widespread thoughts on
understanding Europe as a form of

npuxkaadu axkmueizauyii HauloOHAAbHUX
pyxis y paoi kpaiv ceimy, de nibepanvHi
1 ceimcbki 10eanu noOCMynarmMbves
mpaouuitiHum 1 KYAbMYPHUM.
dinocodevkuil Juckypc nocmxoaoHia-
Al3MY ma 1020 HAMipu NPONOHYE
gidomuil @PpaHuys3vkuil Mucaumenb
/e, [leppioa. Bin akmyani3ye
3HaueHHs1 e8lOMIHHOCMell, Ccnpocmo-
syroUu KAACUYHY Mmemagiauxy
idenmuuHocmi. Tl gidomuil
dinocogp M. dyko dodae KomnoHeHm
2eHeano2ii AK mMemody 00 8U3HAUEHHS
duckypcy. Asuwe Ko0HIaNi3mMYy
iHmepnpemyemscsi 8  He2amueHuUX
OUTHOUHUX KoOpOuHamax Sk apxaiume i

Hene2imumHe 8 cyuacHomy
2ymaHimapHomy Ouckypci.
IHocmanosexa 3a80aHHA.

OcHoeHe 3a80aHHs cmammi noaseae 8
aHaaimuyl cyuacHo20 mMpaHczpeccus-

HO20 cmaHy NOCMKON0HIANbHUX
npakmux 3 02140y Ha KOHUenm
esponelticbkoi 10enmuunocmi ma ii

PyHKulll 8 peanidauii MIHCHaAPOOHOT
noaimuxu.

Buxaad OCHOBHOZ20
mamepiany. Axwo npoaHaaidysamu
icmopio PopmMysaHHs €8pPONelcbKO20
npocmopy, mo 0uesUOdHO0 €
HEeOOHO3HAUHICMb 1 HesU3HAueHICMb
1020 KOHUENMyaabHUX OCHO8. Backo
yseumu  €8pony  BUKANWYHO  AK
2eoepagiunuil npoexm. Illsudwe, ue
meopemuxko-ideo.102iuHa cmMpykmypa,
axka €  pesyasmamom  pobomu
8U0AIMHUX MUCAUMENI8 MUHYA020. AOO
K onepauiliHo ehfekmusHa cmpameais
peaaizauli noaimMuku KoOAOHIAAI3MY,
OCKLAbKU KYAbMYPHO-NOATMUUHA
cknadosa  OOMIHYE Y  BU3HAUYEHHI
esponeticbkoi 10enmuyHocmi. Tomy
nowupeHi Oymku nNpo  POIYMIHHA
€sponu ak d¢dopmu ideonoeii, migdy,
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ideology, myth, discourse practice.
Confirmation of this thesis may be
the existing discrepancy between
nominally articulated provisions
and actual events and political
decisions. The main content of these
concepts form the idea of European
values, historical and cultural,
philosophical and  world-view.
However, this phenomenon is rather
a reification of the abstraction of
pure abstraction. In addition, the
ideologues of the Old and New
Europe contradict each other. If the
traditional world-view paradigm of
Europe  postulates immutable
substantive values, then non-
classical post-colonial practice forms
the discourse of the unity of
diversity. We note only that the
motivation for such a unification is
the civilization-technological
processes of globalization, which
forms the axiological basis of a new
ideology. That is, the rhetoric of the
unity of the various is an integral
part of the implementation of the
policy of Eurocentrism, since
engagement in the European space
implies acceptance of the logic of
relations and interaction, which are
verified by European discourse as
proper.
Conclusions.

1. The urgency of post-colonial
practices in a modern globalized
world proves the unstable nature of
the international political system.
The struggle for sphere of influence
in modern times is no less painful
than in the past. Techniques for
implementing political ambitions
have changed, they have acquired
non-classical forms of transgression.

2. The basis of post-colonial
practices is the concept of European
identity, which serves as the
principle  of  verification  for

duckypcy. ITiomeepoxceHHAM Ulel me3u
Modce Oymu HaseHicmb Heslonosio-
HOCMI MIHC HOMIHAAbHO CHOPMY1b08A-
HUMU NOAO0HCEHHAMU Ma akmuuHumu
nooismu ma NnoATMuUYHUMU
piweHusmu. OcHOBHULl 3micm  UUX
NOHAMb opMmytoms i0ei esponeticbKux
uiHHocmetl, 1ICMOPUKO-KYAbMYPHI,
dinocogcvki i caimoansdHi. Kpim moeo,
ideono2ii Cmapoi ma Hoeoi Esponu
cynepeuams o0uH oO0HOMYy. Axuwo
mpaduuyitina ceimoaasaoHa napaduzma

Esponu nocmy.aoe He3MIHH1
MmamepianvHi UuiHHOCMI, mo
HekAacu1Ha NOCMKOAOHIANbHA

npakmuxa ¢gopmye oduckypc edHocmi
pidHOMaHimMHocmi. 3asHavuumo auule,
wWo Momueaulern maxko2o 00'eOHaHHA €
UuBLNI3ayIliHO-MEeXHON02T4HI Npouecu
2nobanizauii, axi dopmyromsn
aKcion02iuHYy OCHO8Y HOB0i i1deo.s0eaii.

Tob6mo pumopuka edHocmi
pisHomaHimHocmi €  Hegl0'€eMHON
yacmuHow  peaaidauil  NoAlMuKu
€8poOUEeHMPU3MY, OCKIAbKU 3AAYHEHHS
do esponeticbKo2o npocmopy
nepedbauae npuitHamms  a02iku
810HOCUH i 83aemMo01i, wo
niomeepoxcyemncs esponeticbKum
Juckypcom sk 810nosioHi.
BucHosxu.

1. AxkmyaavHicmop nocmxono-
HIQAbHUX NPAKmMuK 6 CYUacHoMYy
anobanizosaHomy ceimi  dosodumow

HecmabiAbHUll Xapakmep MiXcHapoo-
HOl noaimuuHoi cucmemu. Bopomwvba
3a cdepu enausy y cyuacHocmi € He
MeHW Nankow, HIH Y MUHYAOMY.
3SmiHuaucs mexHiKU peanaisauii
noaimuuHux ambiyili, 6oHu Habyau
HexAacuuHux gopm mpaHcapecii.

2. OCcHO8010  NOCMKO/0HIANbHUX
Nnpakmuk € KOoHyenm €8poneilcbkoi
i0eHmuyHocmi, axull cayaye
NpUHYUNOM sepugixauii Ha

_35_



OcBimmisi Anckype: 36ipHIK HAYKOBUX TIpaLib

Bunyck 14 (6)

belonging to a particular social
community. However, the very
content of the European identity is
controversial and  ambiguous.
Therefore, we have grounds to assert
the colonial nature of the influence
and application of this concept.

3. Post-colonial strategy of the
present is based on the metaphysics
of difference, and not on the
metaphysics of identity. This
explains the transformation of
colonialist strategies on the principle
of transgression, expansion of the
sphere of influence and
operationality of application.

4. Based on the above logic,
traditional categories of culture,
history and identity are questioned
and discourse, narrative, empathy,
and subjectivity are introduced into
circulation.

5. Contradictions in the
ideologies of Old and New Europe
reflect the logic of the transition
from traditional forms of colonialist
strategies to non-classical
transgressive principles of
postcolonial discourse.

6. The analysis of the concept of
European identity and the strategy
for its re-engineering provide the
prerequisites for understanding the
concept of Europe as a myth,
ideologie,  necessary  for  the
implementation of technologies for

extending the sphere of influence
through the practice of "soft
management".

Keywords: identity, culture,
history, narrative, reification,
transgression, metaphysics  of
differences, discourse, soft-
management.

npuHanexcHicms 0o NegHoi coylanbHol
cniabHomu. IIpome cam KonmeHm
esponeticbKol 10enmuunocmi €
cynepeuausum i HeoOHO3HavHuUM. Tomy
Maemo nidcmasu  cmeepoxcysamu
KO10HIaAIicMCbKUll xapakmep 6nausy
ma 3acmocy8aHHs Yb020 KOHUenmy.

3. IlocmxoaoHianbHa cmpamezis
cyuacHocmi T'PYHMYEMbCa Ha
Memadgizuui 8i0MiHHOCMI, a He Ha
memagizuui momoxcHocmi. Ium 1
NOSICHIOEMBCA mpancgopmayisn
KO/1I0HIanicmcbKuxX  cmpameziit  no
NpUHYUNY mpauczpecusHocmi, po3wiu-
PpeHHIO0 cgepu enausy ma
onepayioHa1bHOCMI 3aCMOCY8aHHA.

4. Buxodsauu 3 euwe 3a3HaueHoi

n02iKu, niddaromucs CYMHiBY
mpaduuiitini  kamezopii  Kyabmypu,
icmopii ma i0eHmuuHocmi 1

enposaodxcyromsca 8 obie KoHyenmu
duckypcy, Happamusy, emnamii ma
cyb’exmusHocmi.

5. IIpomupiuvua 68 ideosozemax
Cmapoi ma Hoesoi €sponu
gidobpaxcaromsb a02iky nepexody 610
mpaouyiiiHux opMm KOAOHIANICMCHKUX
cmpameaiil do HeKAACUYHUX
MmpaHcepecusHUX NPUHYUNI8 NOCMKO-
/NOHIAAbHO20 JucKypcy.

6. AHani3 KoHUenmy €8ponelcvbkol
idenmuunocmi ma cmpameaii il
peidixauii Odaromb nepedymosu 0as
PO3YMIHHA KOHUenmy Esponu sik migy,
i0eon0z2emu, HeobXI0HOT 048 peanizauii
mexHo.1021l nowupeHHs chepu 8nausy

3a  Odonomozoto  npakmuk  “soft
management”.

Kmouoei caosa:
idenmuuHicmb, Kyabmypa, icmopis,

Happamus, peigikayis, mpaHcapecis,
Memagizuka 8i0MiHHOCMI, OUCKYPC,
soft-management.

Urgency of the research. The problem of a post-colonial critic
in contemporary humanitarian knowledge is important not only in the
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horizons of historical retrospections as well as in the context of relevant
research. This toolkit allows us to explore the intrinsic intentions of a
world-view paradigm that defines both the content of philosophy and
international politics, and the course of daily practices and evaluations.
The author's position is that the strategies of colonialism have not lost
their relevance in the modern world. Not only in terms of discursive-
narrative content. But the processes of globalization and unification of
the modern world allow us to speak about the transformation of colonial
technologies, the transgression of these operations, the expansion of the
context and the plurality of the specification of their application. In fact,
colonial strategies have gained more sophisticated forms of
implementation. And the European policy of unity of diversity is a form
of "soft management" technique in spreading and strengthening the
sphere of influence.

Target setting. The main objective of the paper is to analyze the
current transgressive state of postcolonial practices in view of the
concept of European identity and its functions in the implementation of
international politics.

Actual scientific researches and issues analysis. Post-
colonial criticism includes a wide range of problematic issues, therefore,
the attention of leading contemporary thinkers is attached to its
problems. Louis Blond (2016) gives a rigorous assessment of
postcolonial criticism by the example of the work of the famous
philosopher E. Levinas. The author is convinced that ill-considered
criticism threatens to become a unified doctrine of the spread of
historical narratives: “We can see how the juncture between philosophy,
Europe and Europe’s suppressed other is a traumatic intersection for
postcolonial theorists. There is the broad assumption that universal,
ahistorical methodologies developed within the framework of European
history further Europe’s imperial ambitions and remove colonization
from sight. In postcolonial society, there is a pressing need to
understand the methodological practices of colonial and neo-colonial
rule in order to dismantle colonial legacies; that need writes an
imperative into much of postcolonial thought to accept Europe as a
single project, as Glissant and Drabinski make plain above.” [4, p.5] The
discrepancy between the stated slogans and the real actions of the
European Union's political elite condemns Gurminder K. Bhambra
(2016), who considers the inconsistent policy of confronting the
migration of the citizens of the former colonies to a cosmopolitan
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Europe. Such actions are a continuation of the colonial past and are
destructive in nature: “The arguments for ‘more Europe’ are presented in
the following terms: to address the rise in youth unemployment and
social and economic inequalities across Europe; to constrain the
possibilities of a ‘German Europe’; to continue the success of peaceful
coexistence across the continent; to civilize globalization processes; to be
a pioneering voice for the world. They are explicitly articulated against
the arguments of the alliance of far-right groups, who are in favour of
dismantling the Union, but also against those who would prefer ‘less
Europe’. Interestingly, however, while the collective statement presents a
strong case against one of the key elements of the far-right alliance, it has
very little to say on the other: reduction in immigration and hostility to
multiculturalism” [3, p.191].

In this discourse, even the underlying categories and concepts are
criticized. So, Leah Kalmanson (2015) substantiates the position that the
concept of culture itself is a colonial phenomenon, because cultural
differences and their research suggest a comparative approach, which in
turn implies the existence of an example. As an alternative, the author
proposes the following strategies for philosophizing: 1) historical
context-making, (2) subversive categorization and (3) decentralization.
The author explains the following definitions as follows: “By
“decentralization” I mean the self-conscious attempt to think beyond
relativism as the only alternative to universalism, and hence to imagine
cultural differences as decentralized rather than relative, perhaps
indicating what Chakrabarty earlier called “radical heterogeneity.” I also
mean the decentralization of comparative philosophy as a field of study,
in the sense that no culture (Europe) and no model for discourse (such as
East—West) is seen as central while other cultures and discourses are
seen as marginal. At times comparative philosophy already employs the
strategy of decentralization, for example, by avoiding the West as a point
of reference in all instances of comparison.” [11, p.210] Even the concept
of tolerance and empathy fall into post-colonial critics. Jens Elze (2018)
suggests that the political turning to the benefits of cultural difference is
due to the feeling of empathy, one of the main positive motivations of
our time: “Postcolonial studies’ conceptions of otherness, relationality,
and empathy have received new stimuli with the advent of ecological
criticism. An awareness of geological transformation and climate change
has complicated questions of responsibility as to the effects of allegedly
post-industrial accumulation and consumption. These challenges are
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amplified with the theoretical proliferation of the term ‘anthropocene’,
which posits humanity as a geological force that lastingly affects the
shape of the planet” [10, p.160]. However, such a strategy is hypocritical,
because the diversity of globalization and commercialization is hidden,
and not sympathy for another.

Post-colonial criticism also influences the sphere of education. Lyn
Carter (2006) explores the links between postcolonialist and scientific
education methodology. The author argues that the theoretical ideas of
postcolonialism and the philosophical framework of scientific education
are capable of producing the necessary strategies for contemporary
civilizational challenges.

Note that the current geopolitical situation produces a fertile field
for post-colonial analysts. Monika Bhagat-Kennedy (2018) is convinced
that the methodology of postcolonialism has not lost its relevance in the
present. As the main argument, the author gives examples of the
activation of national movements in a number of countries of the world,
where liberal and secular ideals are inferior to traditional and cultural:
“As much as we may have imagined ourselves as part of a postnational,
transnational or truly “global” era, the recent inward turn towards
nations suggests that postcolonial theory’s conceptualization of
anticolonial/nationalist/ populist struggles to secure different modes of
sovereignty remains not only relevant, but pressing. Postcolonial studies
still has a great deal left to teach us as we observe such phenomena
occurring worldwide and in contexts that we may not have otherwise
expected or predicted, however naive, ¢.8” [2, p.6]. Accordingly, post-
colonial studies reveal the content of the political imperative of justice.

The philosophic discourse of postcolonialism and its intentions is
offered by the well-known French thinker J. Derrida. He actualizes the
meaning of differences, refuting the classical metaphysics of identity.
The philosopher sees in the structures of language not only the semiotic
function of the meaning of meaning, but also the discourse of power.
Applying the concepts of deconstruction and textualization, the author
insists on the contextuality of meaning, relativity in historical and
cultural retrospection. Any text is organized according to certain power
projections. Accordingly, in such conditions, speaking about
autonomous identity and self-determination is unreasonable.
Uniqueness and originality - illusions in the explication of a certain type
of discourse.

_39_



OcBimmisi Anckype: 36ipHIK HAYKOBUX TIpaLib Bumycx 14 (6)

Another well-known philosopher M. Foucault adds a component of
genealogy as a method to the definition of discourse. Thus the history of
the formation of a certain theory reveals its true nature. It is in the
discourse that presents all the basic elements of power relations:
semantics as a definition area, syntax as the embodiment of ritualized
social relations and pragmatics as the legitimization of a certain social
status. This methodology can identify the mechanisms of power that
create the formation of national identities and cultural differences.

The phenomenon of colonialism is interpreted in negative
evaluative coordinates as archaic and illegitimate in contemporary
humanitarian discourse. However, how correct would be the conclusion
about the end of the era of colonization and the existence of only its
consequences in modern socioculture?

The statement of basic material. To answer this question, it is
necessary to analyze the content of European identity, its ideological and
methodological foundations. The well-known historian F. Chabod
analyzes the content of the idea of Europe as a political association based
on common values and ideological principles. Such an ideological basis
was formed in the works of N. Machiavelli, Sh. L. Montesquieu, F.
Voltaire, and others. Its meaning is to abandon the geographical
understanding of the term of Europe in favor of the political, cultural and
moral. It means that European identity is formed with unites people of
different ethnic groups and cultural and religious traditions.

Note that this political strategy is a product of intellectual activity,
namely, the Greek-Roman philosophy and law, the Judeo-Christian
religion and the Enlightenment-humanistic philosophy. These cultural
traditions contain legitimization of the axiological foundations of
European identity. However, contemporary philosophical discourse
subjects to crushing criticism the traditional narrative of the justification
of identity. In contrast to the classical metaphysics of Aristotle, based on
identity as a fundamental characteristic of Being, modern humanities
produce the principles of pluralism and tolerance, the rejection of
essentialism and centralization. In addition, according to the ideas of
postmodernism, the definition of identity is not constant, but is based on
the principles of hybridity, fluidity and plasticity. Therefore, the ideas of
cosmopolitanism as a conceptual scheme for the formation of European
identity are replacing national identity determination strategies. The
concept of cosmopolitanism is logically unambiguous. The range of its
interpretation varies from the radical project of U. Beck, who sees in him
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the principle of the modern global empire, to a more consistent
explanation of G. Delante, who understands cosmopolitanism as a
fundamental multiplicity of initial practices of identity. Consequently,
identity formation techniques retain signs of totalitarianism even in
cosmopolitan concepts.

The totality of influence on self-determination lies in the fact that
at the present stage of the development of society, identity does not take
shape spontaneously, in line with the historical and cultural tradition,
but institutionally by implementing a balanced and systematic strategy
of the intellectual and political elite.

The problem of European identity causes a significant resonance
among researchers and inhabitants of this process. This is due to
legitimize the chosen strategy of political identity. The question is: how
liberal (really, not nominally) is this strategy? The French philosopher
M. Crepon substantiates the idea of the heterogeneity of European
identity as a compilation of European and non-European ideas and
values. In his opinion, the process of the formation of Europe is
fundamentally diversified, that is, the values on which the European
identity is based arose not autonomously, but under the influence of
other cultures and civilizations. This process of interaction cannot be
conserved, the clash of meanings, symbolic and semiotic systems
continues. Therefore, M. Crepon considers it necessary to replace the
strategy of appropriation (conversion of quality into property) to de-
privatization (recognition of one’s quality with the quality of another)
and re-appropriation (recognition of his otherness with his quality and
property).

Therefore, we can conclude that modern strategies of colonialism
were transformed on the basis of a transgressive principle. The political
will of introducing European identity blurs historical and national
criteria for identification, and the methods of political influence acquire
the features not of physical influence, but of a manipulative and
informational character.

If we analyze the history of the formation of the European space,
then the obvious is the ambiguity and uncertainty of its conceptual
foundations. It is difficult to imagine Europe solely as a geographic
project. Rather, it is a theoretical-ideological structure, which is the
result of the work of prominent thinkers of the past. Or as an
operationally effective strategy to implement the policy of colonialism,
because the cultural and political component is dominant in defining the
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European one. Therefore, widespread thoughts on understanding
Europe as a form of ideology, myth, discourse practice. Confirmation of
this thesis may be the existing discrepancy between nominally
articulated provisions and actual events and political decisions.

There is some logic in explaining this gap by using the
differentiation between the concepts of Old Europe and New Europe.
"Old Europe" ideologically is the result of the Greco-Roman, Jewish and
humanistic-educational cultural tradition. In this sense, Europe is united
by the common values of truth, goodness, beauty and justice, which are
the true benchmarks for the daily activity of any person, at any point in
time and space. The concept of "New Europe" embodies the non-classical
philosophical tradition: the combination of differences and tolerance.
Note that this project is political and institutional. Can we consider such
a strategy a transformed model of colonial practice? No doubt Both
projects in Europe are the embodiment of utopia, dreams, ideologies
about the proper way of organizing social life and the technique of self-
identification.

The main content of these concepts form the idea of European
values, historical and cultural, philosophical and world-view. The
foundation of united Europe lies in the idea of the need to preserve a
unique European civilization. However, this phenomenon is rather a
reification of the abstraction of pure abstraction. In addition, the
ideologues of the Old and New Europe contradict each other. If the
traditional world-view paradigm of Europe postulates immutable
substantive values, then non-classical post-colonial practice forms the
discourse of the unity of diversity. We note only that the motivation for
such a unification is the civilization-technological processes of
globalization, which forms the axiological basis of a new ideology. That
is, the rhetoric of the unity of the various is an integral part of the
implementation of the policy of Eurocentrism, since engagement in the
European space implies acceptance of the logic of relations and
interaction, which are verified by European discourse as proper.

Conclusions.

1. The urgency of post-colonial practices in a modern globalized
world proves the unstable nature of the international political system.
The struggle for sphere of influence in modern times is no less painful
than in the past. Techniques for implementing political ambitions have
changed, they have acquired non-classical forms of transgression.
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2. The basis of post-colonial practices is the concept of European
identity, which serves as the principle of verification for belonging to a
particular social community. However, the very content of the European
identity is controversial and ambiguous. Therefore, we have grounds to
assert the colonial nature of the influence and application of this
concept.

3. Post-colonial strategy of the present is based on the metaphysics
of difference, and not on the metaphysics of identity. This explains the
transformation of colonialist strategies on the principle of transgression,
expansion of the sphere of influence and operationality of application.

4. Based on the above logic, traditional categories of culture, history
and identity are questioned and discourse, narrative, empathy, and
subjectivity are introduced into circulation.

5. Contradictions in the ideologies of Old and New Europe reflect
the logic of the transition from traditional forms of colonialist strategies
to non-classical transgressive principles of postcolonial discourse.

6. The analysis of the concept of European identity and the strategy
for its re-engineering provide the prerequisites for understanding the
concept of Europe as a myth, ideologie, necessary for the
implementation of technologies for extending the sphere of influence
through the practice of "soft management".
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